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Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 4
2 Corinthians 1:4
Affliction, a School of Comfort.

I. Sometimes we look with pleasure on those who have never been afflicted. We look with a smile of interest upon the smooth brow and open countenance, and our hearts thrill within us at the ready laugh or the piercing glance. There is a buoyancy and freshness of mind in those who have never suffered which, beautiful as it is, is perhaps scarcely suitable and safe in sinful man. It befits an angel; it befits very young persons and children, who have never been delivered over to their three great enemies. I will not dare to deny that there are those whose white garments and unfading chaplets show that they have a right to rejoice always, even till God takes them. But this is not the case of many, whom earth soils, and who lose their right to be merry-hearted. God brings His saints into pain, that they may be like what Christ was, and may be led to think of Him, not of themselves.

II. Taught by our own pain, our own sorrow, nay, by our own sin, we shall have hearts and minds exercised for every service of love towards those who need it. We shall in our measure be comforters after the image of the Almighty Paraclete, and that in all senses of the word—advocates, assistants, soothing aids. Our words of advice, our very manner, voice, and look, will be gentle and tranquillizing, as of those who have borne their cross after Christ. We shall not pass by His little ones rudely, as the world does. The voices of the widow and the orphan, the poor and the destitute, will at once reach our ears, however low they speak. Our hearts will open towards them, our words and deeds befriend them. The ruder passions of man's nature, pride and anger, envy and strife, which so disorder the Church, these will be quelled and brought under in others by the earnestness and kindness of our admonition. Thus, instead of being the selfish creatures that we were by nature, grace, acting through suffering, tends to make us ready teachers and witnesses of truth to all men.

J. H. Newman, Parochial and Plain Sermons, vol. v., p. 300.



References: 2 Corinthians 1:5.—Spurgeon, Sermons, vol. i., No. 13; Ibid., Morning by Morning, p. 43; Preacher's Monthly, vol. i., p. 249. 2 Corinthians 1:6.—E. M. Goulburn, Occasional Sermons, p. 327. 2 Corinthians 1:6-7.—S. Martin, Comfort in Trouble, p. 66. 2 Corinthians 1:9.—Spurgeon, Sermons, vol. xxvi., No. 1536.



Verse 11
2 Corinthians 1:11
I. We must take care we do not hinder. We may hinder by indifference. People who hinder are often people who live at ease. Take care you do not hinder any good work, do not dishearten any workers; if you do not agree with their methods, do your best not to injure their work.

II. Nerve yourself to triumph over hindrances. Your life and mine ought to mean conquest. We want victory everywhere, Christ glorified in all our life. The service of Christ never wearies. There is no service in the world you would not be tired with, if you had to live and work for humanity alone.

III. Let us approach the subject along the line of variety of work. There is a great deal to be said for the numerous ways in which we may help. Some people in the world have a faculty for helping, though not dowered with rich gifts. Where the spirit of helping together is, it is not only the result that is attained, but in this moulding process we lose our angularities and divisions.

IV. This helping together will be rewarded in ways we little think of. First try to realise the world's great misery of selfishness by listening to its sob and sigh and broken song. As Christians we are happy in helping. We are all disciplined by it. There is a reflex influence in all we do upon ourselves. Idleness is the parent of all sins—that is, the cradle in which they are born; and one good result of helping others is this, that to help others I must have strength myself. It drives me to Christ for grace of forbearance and strength to overcome obstacles in my way. Happy if, when evening comes, we can feel that we have been thrown together for great and loyal purposes for Christ's work.

W. M. Statham, Christian World Pulpit, vol. xxiv., p. 365.



Reference: 2 Corinthians 1:11, 2 Corinthians 1:12.—Spurgeon, Sermons, vol. ix., No. 507.



Verse 12
2 Corinthians 1:12
Simplicity and Sincerity.

I. Simplicity. The word means singleness—singleness of mind, purpose, character, life. The opposite of this is duplicity—doubleness in speech, behaviour, heart. And the world is full of that, as every one knows. There is a Divine simplicity which we ought to preserve in every part of our life. Most of all should we keep this pure simplicity in the highest part of it—in the religious sphere; avoiding, on the one hand, the high phraseology which expresses far more than we believe and mean, and, on the other, the compromising silence, or brief and hesitating speech, which expresses less than we believe and feel and are. To be far more anxious to stand well with our own conscience than in the opinions of others about us, and to be supremely anxious to please God and to live in his love and according to His laws—such is Christian simplicity.

II. Sincerity is the next word, and the two are much akin. They are almost as twin sisters. The word "sincerity" means literally translucence or clearness of mind. It is called godly sincerity, either because it is like His own, like the openness and honesty of all His procedure before men and angels, or because it comes directly from Him into the heart and life of its possessor. The sincere have their sincerity from Him. They cannot but be sincere when they yield to His gracious nurture. He who draws the water, pure, from the filtering earth, and holds it there—a little gem of beauty, a little specimen of His handiwork—in the deep translucent well where you may see your image, clarifies the souls that yield to Him, as He takes them through the strain of circumstances, and through the cleansing atmosphere of atonement, and through the vivifying spirit-air, until they become sincere and without offence, fit for Divine preservation unto the day of Christ.

A. Raleigh, The Little Sanctuary, p. 66.



References: 2 Corinthians 1:12.—Clergyman's Magazine, vol. iii., p. 93; H. Crosby, Christian World Pulpit, vol. xxxiii., p. 27. 2 Corinthians 1:15-22.—F. W. Robertson, Lectures on Corinthians, p. 269. 2 Corinthians 1:17.—J. Kennedy, Christian World Pulpit, vol. iii., p. 289; J. P. Gledstone, Ibid., vol. xviii., p. 393. 2 Corinthians 1:18-20.—S. Holl, Ibid., vol. xxxiv., p. 161.



Verse 19
2 Corinthians 1:19
I. There is a cry of the soul after certainty and satisfaction. Christ solves the problem of nature. The soul cries in nature. The soul lifts up its painful wail, its note of grief. "In Him is yea." He was and is the brightness of the Father's glory and the express image of His person. As light paints likenesses, so that I may have the express image of a person I have never seen, so Christ is the portrait of God. He suits the personality of God; the octaves of eternity run along and through the whole architrave of nature. Light streams through all things when we believe in Him.

II. "In Him is yea." He reconciles the contradictions of Scripture not less than the contradictions of nature, for unbelief grows out of contradiction. We do not believe in the unity presiding over our life, because of its contradiction; we do not believe in the unity of Scripture, because it seems to be laden with contradictions: they startle and appal us. Christ is the synthesis of being, and by Him all things subsist. I advise thee to carry all thy difficulties to Christ, and those which loom like threatening clouds over the pages of Scripture, carry all to Christ. From ever of old, God has been fostering spirits to whom to speak; giving, in all ages, as much as the consciousness, that is, knowledge or conscience, that is, the moral susceptibility, could bear. Men from the more distant periods and ages felt that there was reserved some better thing. Since the birth of Christ, there is a capacity for new truth, new light.

III. In life—"In Him was yea." Our Joseph is yet alive. The gathering, accumulated sorrows and sins of the world brought him to it, incarnated Him in the fulness of time. Yet once again, the yearning cry of the world's painful consciousness shall, in the fulness of time, bring Him without sin in the Second Advent hour, when He shall come with clouds and every eye shall see Him.

E. Paxton Hood, Dark Sayings, p. 135.



Reference: 2 Corinthians 1:19.—S. Martin, Sermons, p. 219.





Verse 20
2 Corinthians 1:20 (R.V.)
God's Certainties and Man's Certitudes.

I. Note first God's certainties in Christ. (1) There is the certainty about God's heart. The hopes and shadowy fore-revelations of the loving heart of God are confirmed by the fact of Christ's life and death. (2) In Him we have the certainty of pardon. (3) Again, we have in Christ Divine certainties in regard to life. We have certainties for life in the matter of protection, guidance, supply of all necessity, and the like, treasured and garnered in Jesus Christ. (4) Lastly, in Christ we have the Divine certainties as to the future, over which, apart from Him, lie cloud and darkness.

II. Note, secondly, man's certitudes, which answer to God's certainties. The latter are in Christ, the former are through Christ. Now it is clear that the only fitting attitude for professing Christians in reference to these certainties of God is the attitude of unhesitating affirmation and joyful assent. Certitude is the fitting response to certainty. If we keep near Christ our faith will bring us the present experience and fulfilment of the promises, and we shall be sure of them, because we have them already.

A. Maclaren, The Unchanging Christ, p. 82.



References: 2 Corinthians 1:20.—S. D. Thomas, Christian World Pulpit, vol. xxvi., p. 200; Preacher's Monthly, vol. ii., p. 234; Sermons on the Catechism, p. 135; F. Temple, Rugby Sermons, 1st series, p. 235.



Verse 21
2 Corinthians 1:21
The Anointing which Establishes.

I. Notice the deep source of Christian steadfastness. The language of the original, carefully considered, seems to me to bear this interpretation, that the "anointing" of the second clause is the means of the "establishing" of the first,—that is to say, that God confers Christian steadfastness of character by the bestowment of the unction of His Divine Spirit. No man will be surely bound to the truth and person of Christ with bonds that cannot be snapped except he who in his heart has the knowledge which is possession by the gift of that Divine Spirit to knit him to Jesus Christ.

II. In the next place, notice the aim or purpose of this Christian steadfastness. The words "in Christ" seem to me to imply (1) that our steadfastness, made possible by our possession of that Divine Spirit, is steadfastness in our relations to Jesus Christ; (2) that such steadfastness as we have been trying to describe has for its result a deeper penetration into Jesus Christ and a fuller possession of Him.

III. Notice the very humble and commonplace sphere in which the Christian steadfastness manifests itself. It was nothing of more importance than that Paul had said he was going to Corinth, and did not, on which he brings all this array of great principles to bear. From which I gather just this thought, that the highest gifts of God's grace and the greatest truths of God's word are meant to regulate the tiniest things in our daily life.

A. Maclaren, The Unchanging Christ, p. 93.





Verse 22
2 Corinthians 1:22
The Seal of Earnest.

I. The first metaphor in the text, the "seal" of the Spirit. A seal is impressed upon a recipient material made soft by warmth, in order to leave there a copy of itself. The Spirit of God comes into our spirits, and by gentle contact impresses upon material, which was intractable until it was melted by the genial warmth of faith and love, the likeness of itself; but yet so as that prominences correspond to the hollows, and what is in relief in the one is sunk in the other.

II. Note the "earnest" which consists in like manner "of the Spirit." The "earnest," of course, is a small portion of purchase-money, or wages, or contract-money, which is given at the completion of the bargain as an assurance that the whole amount will be paid in due time. "And," says the Apostle, "this seal is also an earnest." It not only makes certain God's ownership and guarantees the security of those on whom it is impressed, but it also points onwards to the future, and at once guarantees that and to a certain extent reveals the nature of it. You have but to take the faith, the love, the obedience, the communion, of the highest moments of the Christian life on earth, and take from them all their limitations, subtract all their imperfections, and stretch them out to absolute eternity, and you get heaven. The earnest is of a piece with the inheritance.

A. Maclaren, The Unchanging Christ, p. 104.





Verse 24
2 Corinthians 1:24
Ministerial Helpfulness.

This declaration divides itself very naturally into two parts—the negative and the positive; what is disclaimed, and what is professed; what the Apostle is not and will not, cannot be to them, and what he aspires to be and is.

I. First, then, observe with how much distinctness and definiteness he repudiates and disclaims the position of supreme religious authority over them and their faith. If he, who was a chosen and well-adapted instrument for the full revelation of gospel truth to the Gentile world, in a particular instance like this in Corinth, when he has revealed it, draws back and seems to stand apart in serious and reverential contemplation of the stupendous problem that must be wrought out between the Saviour and the sinner, between God and the individual soul, how foolish and impious must it be for others so far inferior to him to make pretension to priestly power, to assert sacramental efficacy concerning what they do, to legislate and decide for others concerning those high and deep and far-reaching things comprised under the phrase "faith and morals."

II. "We are helpers of your joy." (1) In these times there is a great deal of intellectual hindrance to religious decision and life. While boastful cries are heard that the battle is lost, that our main positions are taken, and that we must immediately retire, we are seen keeping well in rank, and still advancing on the high field of conflict, and in the long battle of the ages, as looking for the victory in the fulness of time. And this cannot but have a reassuring effect upon those whose minds have been troubled. Thus in our very position and work, when they are honestly maintained, we become helpers of others' joy. (2) Then again, there is the continual shortcoming of the Christian life, making the helpfulness of the Christian ministry very necessary and very welcome. We are sent as repairers of all the breaches we may find, and restorers of the most desolate paths to dwell in. (3) Wherever we go we find sorrow and trouble in their various forms and measures. Christians only, and especially Christian teachers, are helpers of immortal joy—joy that will become glory everlasting in the great future world. (4) The grave is not the end of all—but to each there is a grave. To help the wearied soldier in fighting his last battle, the storm-tossed mariner into the haven of eternal rest and safety—this is to have harvest indeed. Triumphs won in life may be lost. Triumph won in death is something sealed and gained for ever. To help in this is to be a helper towards your eternal joy.

A. Raleigh, Christian World Pulpit, vol. viii., p. 241.



References: 2 Corinthians 1:24.—Preacher's Monthly, vol. ii., p. 96; Ibid., vol. iv., p. 154; F. W. Robertson, Lectures on Corinthians, p. 274. 2 Corinthians 2:6-11.—Ibid., p. 280. 2 Corinthians 2:10, 2 Corinthians 2:11.—C. J. Vaughan, Words from the Cross, p. 126; F. W. Robertson, Lectures on Corinthians, p. 70.

02 Chapter 2 
Verse 11
2 Corinthians 2:11
I. Satan endeavours to keep men from Christ, knowing well that the spiritual life will not thrive on anything but Christ; he endeavours to substitute anything else, no matter what, instead of Him, as an object for the soul to fix upon. And when this is done, the spiritual life becomes soon extinct, or wanes back into a miserable, spiritless formality. How many are checked and stunted in growth by this device of the enemy!

II. He blinds the judgment and spiritual understanding, and so produces a low and inadequate view of the Christian life, so that many of its most imperative requirements are kept in the background, while perhaps, at the same time, others are rigidly insisted on. It is a most important requisite for the Christian to be complete in his self-devotion to God.

III. He weakens our faith. The greatest blessing which any Christian can possess is a simple, unwavering faith in God. And no doubt this would be the direct consequence of the reception of the truth in the love of it, if not hindered and thwarted by the agency of Satan upon our sinful and doubting hearts.

IV. He suggests to the mind evil and hateful thoughts. Frequently such thoughts are thrust in against our wills, evidently not arising from any connection of ideas in our own minds; and this, to those who are given to low and desponding frames of feeling, is a sore trial, believing as they do that such thoughts arise from themselves, and that they betoken a depraved and criminal intention within them. If Christians would believe and recognise more than they do the agency of the tempter within them, they would derive encouragement under such inward struggles from knowing that it is not they themselves, but he against whom they are called on to maintain the good fight, from whom such thoughts arise. The conclusion from what has been said is twofold. (1) Of exhortation—"Be sober, be vigilant; because your adversary the devil, as a roaring lion, walketh about, seeking whom he may devour." (2) Of encouragement—It is surely a consolation to be able to see and know with whom we have to contend, to be able to feel that—evil as are our hearts by nature, and depraved as are our wills—all our inward temptations and suggestions to evil are not our own, and will not, if in God's strength resisted, be laid to our own charge.

H. Alford, Sermons, p. 301.



References: 2 Corinthians 2:12-17.—Ibid., p. 287. 2 Corinthians 2:14.—Preacher's Monthly, vol. ii., p. 259.



Verses 14-16
2 Corinthians 2:14-16
The Absolute Character and Critical Effects of the Ministry of the Gospel.

I. The absolute or real character is seen in what it is to God. The gospel not only displays and embodies, but taxes to the utmost, the resources of the Divine love and wisdom combined. And just as the scattered flowers, fragrant shrubs, and sweet incense breathed forth a perfume of sweet savour before the advancing ranks of the triumphal procession, irrespective of its effects on victor and vanquished; so, irrespective of its consequences in respect to those who hear the gospel, the ministry of its glad tidings is unto God the diffusion of a sweet savour.

II. The critical influence of the gospel is seen in its opposite effects on those to whom it is preached. Paul felt acutely that he could not be the minister of the word of life to men without increasing their responsibility and aggravating the condemnation of those who rejected it. For in proportion to its quickening power of life in those who receive it, does it work death in those who refuse to accept it. The nature of fallen man being susceptible of the application of the divinest means for his recovery, he is, in case of their employment a failure, thereby doomed to a corresponding depth of wretchedness and woe. Let us learn that the character of the purpose of God's grace and the means for its fulfilment are such as to give Him joy wherever they are proclaimed. What they are to us is determined by our own moral state and character.

W. Pulsford, Trinity Church Sermons, p. 198.



Reference: 2 Corinthians 2:14-17.—A. J. Parry, Phases of Christian Truth, p. 194.





Verse 15-16
2 Corinthians 2:15-16
God Glorified in the Preaching of the Gospel.

I. The gospel is a revelation of all which is most illustrious in Godhead and of all that as sinful creatures we are most concerned in ascertaining. We read that when God rested from the work of creation He saw everything that He had made, and He beheld that it was very good. And why should He not hold the same in regard to the gospel? It may well be supposed that God would regard the ambassadors of His Son, those who with their lives in their hands hastened to publish the glad tidings of redemption, as more truly and more emphatically the revealers of Himself, than all those worlds so gorgeously apparelled with which His creative edict had peopled infinite space. Who then can be surprised at the lofty tone assumed by St. Paul when speaking of his own ministrations of the gospel of Christ. He felt that his preaching was a manifestation of the invisible Deity.

II. It was another view of the office of the preacher that extorted from the Apostle the words "Who is sufficient for these things?" Preachers are watchmen, and with all their vigilance may sometimes fail in warning those committed to their care. They are stewards of the mysteries of God; and compassed with infirmities even when they are unwearied in labour, they may occasionally err as interpreters of the word, and place before the people falsehood as well as truth. But it is when they come to view themselves as actually employed in the making men inexcusable, then it is that their office assumes its most fearful aspect. Then it is that, if they have but human hearts and sympathies, they must feel their office a burden too great to be borne, and half long to be allowed to keep back their message, lest it should prove nothing but a savour of death unto death. "Who is sufficient for these things?" It is for the hearers to spare their minister this, and to make the gospel a sweet savour of life unto life, and not a savour of death unto death.

H. Melvill, Penny Pulpit, No. 2181.

References: 2 Corinthians 2:15, 2 Corinthians 2:16.—Spurgeon, Sermons, vol. i., No. 26; Homilist, 2nd series, vol. ii., p. 468.



Verse 16
2 Corinthians 2:16
The Missionary.

I. Among the qualifications of the true missionary, I do not scruple to put first a love of souls; or, if the expression be thought to have too technical a meaning, let us say rather an earnest longing that other men and women should become true Christians at heart. Here we have the true foundation on which all missionary success must be reared. There is no substitute for it. Heart to heart, soul to soul, man must come with his brother-man, if he is to implant in him any seeds of a spiritual life.

II. A successful missionary must be in the main a hopeful, sanguine man. One of the sorest temptations to missionaries is the temptation to despond. This is a temptation hardly known to any but noble natures. Those who have no high aims, no grand enterprises with which they have intertwined their hearts, cannot tell the miseries of misgiving. But the records of missionaries are essentially records of high aims and gallant enterprises; and so you find a large space filled by their hours of darkness. These are the weak moments of strong natures. They are enough to show one of the characteristic trials of the missionary, and of the need there is that he should be a man naturally cheerful and hopeful.

III. Again, a missionary should be a man of delicate sympathy. The most holy natures are sometimes deficient in at least the finer shades of sympathy. Such persons, if they adopt the missionary calling, will probably find again and again that their success is marred.

IV. A successful missionary must have a very sure and definite hold of the main promises and doctrines of the gospel. His own faith must be strong and simple; if not, he will not be able to speak or act with decision. His tongue will be tied, his arm will be palsied by the fatal consciousness that he has not thoroughly grasped and appropriated the truths which he is professing to impress upon others.

H. M. Butler, Harrow Sermons, 2nd series, p. 80.



I. The difficulties which faced St. Paul were open and tangible. He knew that on one side there was Jewish bigotry, and on the other side Greek speculation; here the charge of apostasy from ancestral sanctities—there of insubordination to existing authorities; here some definite risk of scourging or stoning, of dungeon or sword—there some insidious corruption of gospel simplicity by Judaizing admixture or Alexandrian refinement. From these things he had no rest; his life was a daily sacrifice, wanting but its completion in the drink-offering of his blood. But St. Paul was spared some experiences, belonging to an age not his. That reckless, restless impatience of the old, even when the old is God's truth; that insolent disdain of Christ's ordinance of preaching; that choosing and rejecting amongst the plain sayings of Scripture,—these habits of thought and mind have taken the place, in our time, of that scoffing of the scorner which at least warned off the believing: they have passed inside the unguarded door of the Church, and they utter themselves in the very temple of God, as if they were part and parcel of the recognised sentiment of the faithful.

II. There is yet another peculiarity of our time which troubles a thoughtful man as much as any—it is the timidity of the believing, in the face of free thought and scientific discovery. I count it a great evil when true believers betray an uneasiness in the presence of true seekers. Truth and the Truth can never really be at variance. Let not faith think that by hiding its head in the sand it can elude pursuit, or that by a clamorous outcry, "The gospel is in danger," it can breathe either confidence into its troops or panic into its foes. Let us be brave with a courage at once of man and of God. Let us count no affront to the cause of Christ equal to that of His so-called followers who would turn His Church into a clique and His hope into a fear.

C. J. Vaughan, Temple Sermons, p. 1.



References: 2 Corinthians 2:16.—Homilist, 2nd series, vol. iv., p. 385; J. Clifford, Christian World Pulpit, vol. xxxvi., p. 305.

03 Chapter 3 
Verses 1-5
2 Corinthians 3:1-5
I. There is a peculiar writing on the tablet of the Christian's soul. The old covenant, with its precepts and penalties, was engraven upon slabs of stone; but the new covenant, with its gospel and its commandments, is written upon the sensitive and everlasting tablet of the heart.

II. The writing on the tablets of the true Christian's soul is effected for Christ by the Holy Spirit.

III. In writing upon the tablet of hearts, the Spirit of the living God employs men—pastors and teachers.

IV. Those upon whose hearts Christ has written are the epistles of Christ: they are Christ's chief means of communicating with the outlying world.

S. Martin, Rain upon the Mown Grass, p. 125.





Verse 2
2 Corinthians 3:2
The Two Ministrations—the Law and the Gospel.

I. There is perhaps something that, on the first mention, jars with our feelings in the fact that it was with a perfect knowledge that man could not obey the law, that the Almighty placed him under the law as a covenant. Yet in truth, there is no difficulty but what arises from the forgetfulness of union between the law and the gospel. If the two systems had been altogether detached, the law having no connection with the gospel, there would have existed great cause for wonder at God's having appointed a ministration of condemnation. But when it is remembered that the law was most strikingly introductory to the gospel, so that the covenant of works literally made way for the covenant of grace, all surprise ought to vanish, and all doubt to be removed, as to the institution being consistent with love. From the earliest moment of human apostasy, God's dealing with the fallen had always a reference to the works of atonement; He looked upon the world as a redeemed world, at the very instant of its becoming rebellious.

II. The gospel is a ministration of righteousness. It is, therefore., far surpassing the law in its glory. It is a ministration of righteousness (1) because it is a system which, assuming that man can have no meritorious righteousness of his own, puts man in a position wherein he appropriates the meritorious righteousness of another. (2) Because it proposes to us the righteousness of the High Priest of our profession, as the procuring cause of our acceptance with God. And (3) this gospel, while displaying a perfect righteousness which hath been wrought out for us, insists peremptorily on a righteousness which must be wrought in us by God's Spirit, making our holiness, though it can obtain nothing by way of merit, indispensably necessary by way of preparation. If then the law, though a ministration of condemnation, be glory, does not the gospel, the ministration of righteousness, much more exceed in glory?

H. Melvill, Penny Pulpit, No. 1929.

References: 2 Corinthians 3:2.—Preacher's Monthly, vol. iv., p. 122; C. Morris, Preacher's Lantern, vol. ii., p. 298. 2 Corinthians 3:2, 2 Corinthians 3:3.—T. J. Crawford, The Preaching of the Cross, p. 215; Outline Sermons to Children, p. 229. 2 Corinthians 3:3.—E. Garbett, Experiences of the Inner Life, p. 84; A. J. Griffith, Christian World Pulpit, vol. xxvi., p. 198. 2 Corinthians 3:4, 2 Corinthians 3:5.—Clergyman's Magazine, vol. v., p. 31. 2 Corinthians 3:4-18.—F. W. Robertson, Lectures on Corinthians, p. 294. 2 Corinthians 3:5.—Homilist, 3rd series, vol. x., p. 277; Clergyman's Magazine, vol. vii., p. 88; W. M. Punshon, Sermons, p. 25.



Verse 4-5
2 Corinthians 3:4-5
The Divine Sufficiency.

I. Here we have a conception of the Christian ministry—what it is in its range, in its demands, in its difficulties, and in its trust upon God. The first work is unquestionably that of a preacher of the gospel. It is one message from heaven, a message of love; it is the message of an offended Father, still full of love to the children who have strayed from Him, and whom He would fain recover to Himself. The minister of the new covenant is God's messenger to teach men this. He is an ambassador—bound to speak to the utmost of his ability the message which has been entrusted to him, having nothing to do with any other message but this.

II. If this be a correct view of the function of a minister of the gospel, what a very solemn work this work of preaching is! Men are to be led to believe. So that the idea is this, that the one power by which men are to be saved is preaching. We are so accustomed to the thought, we are so familiar with the remarkable power which in all ages has attended preaching, that it does not seem to us perhaps at first sight to be the marvel that it really is that men should be saved by the "foolishness of preaching." By that God means to save men. It is God's method. And what a responsibility must rest upon the preacher! Is it possible to think that preparation can be too careful, that the consecration of heart and mind can be too complete, that the culture of every faculty which God has given can be too perfect, in order that these faculties may be used to bring the force of the gospel to bear upon men's hearts?

III. It is not only, however, in relation to the work itself that the difficulties of the Christian teacher and pastor occur, but in regard to its results; for those results, however men may forget them and slight them, are of the most serious and momentous character. "To the one we are the savour of death unto death, and to the other the savour of life unto life." How could we hear these solemn responsibilities if it were not that "our sufficiency is of God."

J. Guinness Rogers, Christian World Pulpit, vol. xxix., p. 321.





Verse 6
2 Corinthians 3:6
Practical Use of the New Testament.

I. The New Testament is the revelation of eternal life by Christ; of life which must begin in man's spirit by the conviction of sin, must be entered on by justifying faith, and carried on by the sanctifying power of the Holy Ghost. It comes to us, not as a code of laws, but as good news: this has ever been its name since its first announcement. And the good news have been of the most attractive kind. We find in the Gospels the independent testimonies of four holy and truthful men to a set of facts substantially the same. No concert had been previously entered into, to make them tally with one another; no collusion has taken place since their writing, by which seeming discrepancies might be removed. In some minor details, it cannot be denied that their accounts are considerably divergent; in their consecutive order and arrangement of events, the same divergence is observed. How precious to us is all this, as matter of teaching, that we must not be children of the bondwoman, but of the free; that the same great Spirit, who worketh in every man severally as He will, worked according to this analogy in those holy men also.

II. The Gospels are usually taken up as a miscellaneous collection of histories, without any reference to their distinctive character. We should read them to obtain not only a correct historical idea of the important events which they record, but which is far more important, to be able to form in our own minds, and for our own spiritual lives, that living and consistent image of the glorious person of our Lord, which their separate testimonies, when combined, build up and complete.

H. Alford, Quebec Chapel Sermons, vol. v., p. 277.



I. An able minister of the new testament, as many think, is a powerful, talented, and acceptable preacher of God's word, especially of the New Testament—one who is well acquainted with every part of the gospel, and well able to set it forth from the pulpit. There is nothing of the kind in the text. For "new testament" has no reference to that which we now call by that name: we know it cannot have, for the simple reason that the New Testament was not then written; some of the books of the New Testament were in existence, but more were not, nor had any one, in all probability, the slightest notion that there ever would be a volume such as we possess in the New Testament. In point of fact, the phrase "new testament" in our text means "new covenant"—that covenant, namely, which God made to men in Christ Jesus, in place of the older and now abolished covenant which He made to Israel by the hand of Moses. The contrast between the two is drawn out in the Epistle to the Hebrews, and in other places.

II. And in the second place, "ministers" has nothing at all to do with preachers: it simply means servants, or as we say "ministering servants"—such as are actively employed in carrying on the practical work of any dispensation or scheme; by a natural transition it comes to be specially applied to those who lend their active powers to the service of God and His Church.

III. Lastly, able ministers was never meant to convey a notion of cleverness or talent, or acceptableness in themselves. What St. Paul meant was, that God had made them able to be ministers and made it possible for them to act as ministers; but sufficiency, he says, is of God, who also enabled even us, utterly unworthy as we are, and, humanly speaking, quite inadequate, to be ministering servants of the new covenant made to man in Christ and ratified by His death.

R. Winterbotham, Sermons and Expositions, p. 317.



Religious Thought and Life of the Age.

I. There is in our age a tendency to greater simplicity of creed. The divines of today would hesitate to lay down, even on cardinal points, strict and narrow lines of orthodoxy; and still more would they shrink from including in any confession of faith a number of other dogmas, which, whether received or not, are not to be regarded as an essential part of the gospel. The feeling is strong, and it is continually growing, that the foundations of Christian fellowship are to be laid in spiritual sympathy rather than in theological agreement, and that all doctrinal formularies should be made as brief and as general as is consistent with the assertion of the grand principles of the Evangelical system.

II. The second tendency to be noted is that towards a truer and broader humanity in our system. I use what may seem the somewhat ambiguous term "humanity" to signify in general the disposition to recognise that a theological system must consider the aspect in which it presents God to man, as well as the coherence of its theory with the Divine government.

The theology of the day does not pretend that the creature can have any claim on the Creator, but it sees what has too often been forgotten, that God must be true to Himself. Confessing the necessary limits to all human investigations, it yet feels that intellectual power has been given in vain, and that there can be no meaning in the gracious invitation of God Himself, "Come now, let us reason together, saith the Lord," if the gospel is not to be examined, and its teachings compared with those which God has given us through the conscience. The new tendency leads the preachers to deal with the false religions of the world as Paul dealt with the Athenians, when even their own errors and superstitions were used as stepping-stones up which they might be guided to the knowledge of the true God, and of Jesus Christ whom He had sent. In short, it deals with man as the object of the Divine love after whom God is seeking, and it endeavours, by appeals to the intellect, conscience, and affection, to win him for Christ. What is this but carrying into practice the great principle of the Apostle, who recognises the power of adaptation and tells us that he himself employed it. "I am made all things to all men, that I might by all means save some."

J. G. Rogers, Christian World Pulpit, vol. ix., p. 129.
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Verse 8
2 Corinthians 3:8
The Ministry of the Spirit.

I. First among the proofs of Christianity comes the indisputable product of the "ministration of the Spirit," the new society of believers in Christ Jesus, the new world of redeemed and regenerate sons, created and held in its true spiritual orbit by the power of Christ, the Eternal Sun. The ministry of the Holy Ghost issues in a new social organism, which buries the hates of centuries out of sight, lifts purity to absolute supremacy, and makes the love of God and men the ruling passion of life and action.

II. The next most signal evidence of this ministry, in the first and nineteenth centuries alike, is the fulness and overflow of spiritual life consequent upon the descent and gracious indwelling of the Holy Ghost. The Christian society of the New Testament lives in habitual dependence upon an hourly communion with God. The same spirit is alive today.

III. We ought to expect the work of the Holy Spirit to be one of cleansing: an uplifting of the standard of sanctity, and an outflow of conquering holiness. So it was, and so it is.

IV. The first century was the era of universal missionary enterprise. This too is the missionary day the God of all souls has made, and in it we will rejoice and be glad.

V. But one of the most assured evidences of the teaching ministry of the Spirit is the simplification of the problem of religion and the opening up of the treasures of revelation to all men.

VI. Whence comes the rousing of our solicitudes for the social welfare of our fellows, and of the quickening of interest in all measures of social reform? Whence but from that Spirit whose gracious ministration lifted the slave to a seat by the side of his Master at the supper of love?

VII. Add to and penetrate all this work with the life-giving presence of an immortal hope, and you have carried the service of the Spirit to the maximum of effectiveness. Christianity is the rebirth of hope. "Now is our salvation nearer than when we believed."

J. Clifford, Christian World Pulpit, vol. xxxii., p. 296.
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Verses 12-18
2 Corinthians 3:12-18
Mirrors of Christ.

I. Note first what St. Paul means when he speaks of why Moses put the veil upon his face. You think it was because it was too bright that he did so. Not at all. When his face is shining with most radiance, then it is that he bares it before the assembled multitude. They dread to come near him, but they are persuaded to draw nigh, and with his face shining with the glory that it got from God, he talks to the people; when he has done speaking, he hides his face until he goes in again to speak to the Holy One of Israel; then he takes the veil off, and then it gathers fresh glory, and with this fresh glory he comes out and speaks again to the people. Moses, in his wisdom, judged it well to hide his face in between. The light began to grow shadowy and fade, until he went in again to speak to God. Where the Spirit of the Lord is not, there is slavery at all times, dulness and darkness and stupidity; people must often be left in that condition, just like the old Jews, because they would not make use of it if more was given.

II. As the picture of the sun dwells in the mirror, so the form of Jesus Christ, the idea of Him as we behold Him with unveiled face, dwells in us, as a power, as an indwelling force. The idea that you have drawn from seeing Christ, that is the mirror-form of Christ in your soul, and that is the Spirit dwelling in you and working in you in proportion as you have Him right and hold Him true. Give your souls to the Living One, and He will make them glorious. Let the love of God shine into your hearts and obey it, and then there is no limit to the eternal height to which you should rise, to the eternal breadth to which your souls should go up; nay, there is no limit to the depth into which your souls will be able to pierce the very Divine will of God, which is the universe, which is the life, which is the treasure of all existence.

G. Macdonald, Christian World Pulpit, vol. xxxii., p. 33.
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Verse 17
2 Corinthians 3:17
Spiritual Liberty.

These words form the climax of the argument contained in the whole of the chapter. Through the chapter Paul puts law and gospel side by side. He shows us that there was a glory attached to the legal dispensation, but that the glory of the gospel far exceeds it in many respects. He notes first that it transcends the law in glory, in that the literal knowledge of the law, as engraven on stone, had no power whatever to affect the heart of the man who read it. The tables of stone had no quickening power in them, but when the law gives place to the gospel, no one can receive it without having wrought, at once, an inward transformation. (2) The Apostle goes further in the seventh verse, for he shows the superiority of the gospel over the law in that, whilst the law was simply a ministry of condemnation, the gospel is a ministry of life. (3) He proceeds a step further, and shows that the gospel has an exceeding glory over the law, in that, while the latter was only temporary, the gospel is for ever. (4) And yet once more the gospel exceeds the law in the matter of its perspicuity. The law was obscure, and the revelation made to man through Moses was dim and indistinct. "Now," says the Apostle, "there is an efficiency in the gospel which the law does not possess. The law found man in bondage, and left him so, only sealing the cords of his captivity; but when the gospel comes it snaps all fetters and leads the man at once into perfect liberty, for where the Spirit of the Lord is—that is, where the gospel of Christ is—where the law of the Spirit of life is—there is liberty. Freedom follows the footsteps of the gospel.

I. This is true among the nations of the earth. Although the liberty mentioned here does not primarily refer to political, or religious, or national liberty, yet, at the same time, national liberty is the inseparable companion of the gospel. Wherever the gospel of the grace of God has free way—is preached and accepted—there you always find political liberty following in its wake. Liberty is the attendant angel of the gospel. Let God's truth lay hold of any land, and despotism dies. The gospel creates an atmosphere that suffocates a despot; and where it is free it exercises an influence under which slavery of every description is certain to wither.

II. Our text is true in regard to ecclesiasticism. "Where the Spirit of the Lord is, there is liberty." Once have the gospel in the heart, and there is a grand rebellion against all the despotism of ecclesiasticism.

III. Our text is specially true in the experience of the individual believer. There is liberty (1) from the bondage of sin, (2) from the entanglements of ceremonialism, (3) liberty of character, (4) liberty in service, (5) liberty in all that the Bible contains.

A. G. Brown, Penny Pulpit, No. 974.

I. I do not find, anywhere in the Bible, that we are warned against too much liberty. In fact, it is almost always those who have felt themselves too shut up and confined, who break out into carelessness of conduct; just as the stopped river, bursting its barrier, runs into the more violent stream. And yet some people seem to me to be afraid of a free gospel. The freeman of the Lord walks in the day. His former sins do not trouble him. They were cancelled the first time he brought them to Christ, and God never rewrites one cancelled line. He has to do with nothing but the sins of the day.

II. The Christian has the commandment of God in his mind, and it is his delight to study and to keep it. But far more than the command, he has the whole will of God. He has studied the commands till he has reached to the spirit of the commands. He has gathered the mind of God. He knows, by a kind of blessed, spiritual intuition, what the will of God would be on any given subject, and he follows it. It is a very grand feeling to be doing God's will. This is what Christ was doing all the time He was on earth. It is the Spirit of the Lord, and "where the Spirit of the Lord is, there is liberty."

III. Is not the Christian free of the New Jerusalem? And how should things on the surface of this little world bind him? He is on the wing for eternity. These things cannot hold him. He can go down into deep, secret places. His mind is dealing with the mind of eternity. He is free to all the promises of the Lord, for he has the mind of Christ.

J. Vaughan, Fifty Sermons, 4th series, p. 61.
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Verse 18
2 Corinthians 3:18
The Intuition of Faith.

St. Paul says that we, as members of Christ, behold the manifold glory of God as in a glass, as if it were a direct object of sight, and that by beholding it we are changed. It has an assimilating power, and that which makes us capable of its transforming influence is our beholding it "with open face." What, then, is this power of vision, this spiritual sight by which the unseen is visible; in one word, what is faith? It is the power which the Son of God gives us to behold the glory of the Lord. But we are asked, What is this power, this faith which is given us?

I. The controversies of these later ages have committed two evils; they have dethroned the object of faith, and they have degraded faith itself. Faith is something more Divine than disputants believe. Some will have it to be a speculative assent to truths revealed, and some, to correct them, will have it to be a principle of moral action, and others, to set both sides right, join together these two definitions in one, and tell us that faith is a principle of moral action springing out of a speculative assent to truths revealed. As if faith were something partial and fragmentary, the action of half our being; an effect without a cause, or with a cause simply human, and within the natural endowments of the human intelligence. Surely all these alike, if not equally, come short of truth. We might as well say that sight is a belief of things seen, or that sight is action arising out of a belief in what we see. What are these but the effects of sight demanding and pointing to a cause? They are the consequences of sight, not sight itself. As our waking sense checks our irregular thoughts and subjects us to the conditions of the world we see, so faith brings the whole spiritual nature of man under the dominion and laws of the unseen kingdom of God. This supernatural gift was infused into us as a habit by the Spirit of God, but in its acting it depends upon our will.

II. A clear intuition is the very life of the consciousness of God and of His kingdom. And this clear intuition of the heart is to be attained only by habitual self-examination and penitent confession made under the eyes in which the heavens are unclean. The next condition essential to beholding the glory of the Lord is a habitual use of spiritual exercises, such as meditation and prayer, whether mental or in words, and the like. By spiritual exercise is meant specially, an exercise of the will awakening the consciousness of our spiritual life. The whole catholic faith, the worship of the Church, the discipline of spiritual life through devotions and sacraments, has no existence for us, until we have united our spiritual consciousness with them by acts of faith and of the will. And the last and highest means of perfecting the gift of faith is to exercise it habitually upon the real presence of our blessed Lord in the Sacrament of His body and of His blood. For this very end it was ordained, that when He should withdraw His visible presence, He might still abide with us unseen; that when He ceased to be an object of sight, He might become an object of faith; and that the spiritual consciousness of our hearts should there for ever meet with the reality of His presence.

H. E. Manning, Sermons, vol. iv., p. 369.



Transformation by Beholding.

I. The Christian life is a life of contemplating and reflecting Christ. Note (1) Paul's emphasis on the universality of the vision—"We all." (2) This contemplation involves reflection, or giving forth the light which we behold.

II. This life of contemplation is a life of gradual transformation. The brightness on the face of Moses was only skin-deep. It faded away and left no trace. It effaced none of the marks of sorrow and care, and changed none of the lines of the strong, stern face. But, says Paul, the glory which we behold sinks inward, and changes us, as we look, into its own image. Thus the superficial lustre, that had neither permanence nor transforming power, becomes an illustration of the powerlessness of law to change the moral character into the likeness of the fair ideal which it sets forth. And in opposition to its weakness, the Apostle proclaims the great principle of Christian progress, that the beholding of Christ leads to the assimilation to Him.

III. The life of contemplation finally becomes a life of complete assimilation. Christ's true image is that we should feel as He does, should think as He does, should will as He does; that we should have the same sympathies, the same loves, the same attitude towards God and the same attitude towards men. The whole nature must be transformed and made like Christ's, and the process will not stop till that be accomplished in all who love Him. But the beginning here is the main thing, which draws all the rest after it as of course.

A. Maclaren, Sermons in Manchester, 3rd series, p. 77.



The Gift of the Spirit.

I. Some insight is given into the force of the word "glory" as our present privilege, by considering the meaning of the title "kingdom of heaven," which has also belonged to the Church since Christ came. The Church is called by this name as being the court and domain of Almighty God, who retreated from the earth, as far as His kingly presence was concerned, when man fell. Not that He left Himself without witness in any age; but even in His most gracious manifestations, still He conducted Himself as if in an enemy's country, "as a stranger in the land, and as a wayfaring man that turneth aside to tarry for a night." But when Christ had reconciled Himself to His fallen creatures, He returned according to the prophecy "I will dwell in them and walk in them; I will set My sanctuary in the midst of them for evermore." From that time there has really been a heaven upon earth, in fulfilment of Jacob's vision. Since the Christian Church is a heaven upon earth, it is not surprising that in some sense or other its distinguishing privilege or gift should be glory, for this is the one attribute which we ever attach to our notion of heaven itself, according to the Scripture intimations concerning it. The glory here may be conceived of by considering what we believe of the glory hereafter.

II. Next, if we consider the variety and dignity of the gifts ministered by the Spirit, we shall perhaps discern in a measure why our state under the gospel is called a state of glory. The Holy Ghost has taken up His abode in the Church in a variety of gifts, as a sevenfold Spirit. The gift is denoted in Scripture by the vague and mysterious term "glory," and all the descriptions we can give of it can only, and should only, run out into a mystery.

III. It were well if these views were more understood and received among us. They would, under God's blessing, put a stop to much of the enthusiasm which prevails on all sides, while they might tend to dispel the cold and ordinary notions of religion which are the opposite extreme. For ourselves, in proportion as we realise the higher view of the subject, which we may humbly trust is the true one, let us be careful to act up to it. Let us adore the sacred presence within us with all fear, and rejoice with trembling. Prayer, praise, and thanksgiving, good works and alms deeds, a bold and true confession and a self-denying walk, are the ritual of worship by which we serve Him in these His temples. As we persevere in them the inward light grows brighter and brighter, and God manifests Himself to us in a way that the world knows not of. In this, then, consists our whole duty, first in contemplating Almighty God, as in heaven, so in our hearts and souls; and next, while we contemplate Him, in acting towards and for Him in the works of every day; in viewing by faith His glory without and within us, and in acknowledging it by our obedience. Thus we shall unite conceptions the most lofty concerning His majesty and bounty towards us, with the most lowly, minute, and unostentatious service to men.

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 254.



I. The Picture. "We all with open face beholding as in a glass the glory of the Lord." The glory of God in Christ, or the excellence and beauty of the Divine nature and purpose as they are revealed in the gospel—that is the picture on which we are invited to gaze. Jesus Christ is the brightness of God's glory. He honours law and expresses love. His death is the centre of universal harmony. His resurrection is victory over hell and death. His ascension opens immortality and heaven. His Second Coming is the hope, as it will be the joy and triumph, of every loving heart.

II. The Beholders. We are all beholding. "We," Christians, that is. The whole context requires this interpretation. There is a sense, no doubt, in which it may be said, that all who have heard of the Lord Jesus Christ, so as to have anything like correct views of His person and character, are beholders of God's glory in Him. All Christendom, in this sense, stands beholding. Even heathen lands are turning to gaze. Light from the great picture streams over Christendom, penetrates the darkness of heathendom, and men cannot but look towards a vision so bright and beautiful. But it is the doctrine of this, and many other passages in the New Testament, that a new sense is needed, what may be called a new soul-sense, by which to apprehend and appreciate spiritual things.

III. The Transformation. We are changed into the same image, changed as we gaze. We gaze and become like that which we behold, like Him whom we love. The spiritual apprehension we have, the vivid appreciative faculty within us, transfers to us and fixes upon our souls the beauty we behold. This is a truth acknowledged by philosophy and everywhere recognised in the word of God. By perceiving we become. By knowledge, spiritual, apprehensive knowledge, we grow in grace.

IV. The author and finisher of this transformation is the blessed Spirit of God—"Even as by the Spirit of the Lord." He reveals the picture, He clarifies the eye, He vitalises the spiritual law, and He dwells in the soul. He changes and watches the great work from birth to perfection. He takes of the things of Christ and shows them unto us. He leads us out of all our darkness into the realm of gospel light and glory, where we are transfigured as we stand.

A. Raleigh, Quiet Resting Places, p. 123.
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04 Chapter 4 
Verse 2
2 Corinthians 4:2
The Self-Evidencing Nature of Divine Truth.

I. (1) By the statement that the truths of revelation commend themselves to the conscience or consciousness of man, it is not implied that man, by the unaided exercise of his consciousness, could have discovered them. The power to recognise truth, when presented to us, does not by any means imply the power to find out or originate the same truth. (2) Again, in averring that the truths of revelation commend themselves to the conscience or consciousness of man, not only do we not ascribe to the consciousness a power to discover those truths, but we do not even imply that the consciousness in its unrenewed and imperfect state is qualified fully to recognise and verify them when discovered to it. Divine truth exerts on the mind a restorative and self-manifesting power. It creates in the mind the capacity by which it is discerned. As light opens the close-shut flower-bud to receive light, or as the sunbeam, playing on a sleeper's eyes, by its gentle irritation opens them to see its own brightness, so the truth of God, shining on the soul, quickens and stirs into activity the faculty by which the very truth is perceived.

II. In what way may we conceive of Divine truth as commending itself to the consciousness of man? It does so (1) by revealing to man the lost ideal of his nature; (2) by discovering to him the mode of regaining it. The great obstacles to the soul's recovery of its lost ideal are obviously these two—the sense of guilt and the consciousness of moral weakness—and the two great needs, therefore, of every awakened mind are the need of Forgiveness and the need of Moral Strength. And it is in meeting and supplying these wants that the truth as it is in Jesus commends itself most profoundly to the consciousness of man.

J. Caird, Sermons, p. 1.



Conscience a Witness to the Truth.

I. Both the promises and threatenings of the Bible may be handled deceitfully. It should be in the hope and with the design of obtaining a willing hearing for the gracious proffers of forgiveness and reconciliation, that the preacher portrays the fearful things of vengeance, and shows the hosts of the disobedient overtaken and overwhelmed by the just anger of God. If we use the law as a schoolmaster, it should be specifically with the purpose of bringing men to Christ; and the preacher who should leave his hearers appalled by his representations of a coming day of vengeance, and not strive to take advantage of their fears in order to induce them to seek a place of refuge, would be acting in forgetfulness of the first duty of the Christian preacher, and deserve all that could be said as to the handling God's word deceitfully: deceitfully, just as though the word were given to furnish figures which might move awfully and mysteriously to and fro on a darkened stage, in place of the display of a cross, on which He who hangs gives utterance to the cheering words, "Look unto Me, and be ye saved, all the ends of the earth."

II. There is a manifestation of truth to the conscience, when perhaps it is not acted on, nor even encouraged. There is something very expressive in the words "in the sight of God." St. Paul was satisfied that the doctrines which he preached and the motives by which he was actuated, were equally such as approved themselves to God. He had no hesitation as to this, that whatever the opposition and misrepresentation which he met with from men, he could appeal to Him who searcheth the heart, secure of being accounted a faithful minister of Christ.

It was a noble thing thus to be able to speak of commending himself to the conscience of his hearers in the sight of God. This assurance of the approval of his Master in heaven must have been more to the Apostle than the applause of the world, and might well compensate for its frown and its scorn.

H. Melvill, Penny Pulpit, No. 1674.
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Verse 3-4
2 Corinthians 4:3-4
The Gospel the Manifestation of God.

I. St. Paul speaks of the gospel or good news being hid from those to whom it was proclaimed. St. Paul is not declaring what may be the consequences of rejecting the gospel, but what was the cause of its rejection. He is explaining a fact that was happening continually before his eyes. When he found the Gentiles given up to sensuality, he called them lost. Their minds, he said, were darkened; they were alienated from the mind of God in consequence of the ignorance that was in them, in consequence of the hardening of the heart. When St. Paul found the Jews shut up in self-righteousness and self-glorification, exulting in the law, exulting in their difference from all other men, he called them lost. There was the same blindness, the same hardness of heart, as in the other case. He knew that there was, for he had felt it; he had been lost.

II. Then follows an explanation, drawn from his own experience, of the darkening of the heart which he has been describing in these two apparently different cases. "The god of this world hath blinded the minds of them that believe not." Could he have uttered a more pregnant truth? A god of this world lay beneath all the superstitions of the nations; ready to develop himself whenever the belief in some higher and better Being, which lived on amidst all confusions in their consciences, should be utterly crushed under the moral corruptions against which it protested.

III. If we understand who it was that was blinding the minds of those who did not believe, we shall understand better what it was that St. Paul wished them to believe—what the purpose of his gospel was, what the effect was upon those whose blindness it overcame. This is expressed in the last clause, "Lest the light of the glorious gospel of Christ, who is the image of God, should shine unto them." Here was the subject of the good tidings: they were tidings concerning God. They set forth the true God, the living God, in opposition to the false god, the dead god, the god of this world, who was blinding the minds of Jews as well as of Gentiles. But this true God, this living God, could not be declared to one or to the other in any words of St. Paul or of any man. He could only be presented in a person; there must be a living image of Him; He could only be seen in the life and death of a man. What St. Paul had to do was to proclaim that God had shown forth such an image of Himself in the world, that it would confound all images which men had made of Him out of nature or out of themselves. Therefore the Apostle was to say, "This good news is none of mine. I have no power to make you entertain it or accept it. My rhetoric, my vehemence, cannot effect a passage for it into your souls. If it could, what would it profit you? The message is concerning a Person: you are called to submit to a living Ruler; you are called to embrace a living Friend. How can a whole heap of words, suppose you took them in ever so readily and liked them ever so much, work in you this obedience, bestow on you this fellowship? God is doing that, not we. He is manifesting His Son in you. His light is shining about you, and seeking to enter into those hearts which must just as much take it in as the eyes the light of the sun. Another god—the god of this world—is using all arts to intercept this light, to draw a veil between you and it, to put out the organ which should transmit it to you. What I would have you believe is that Christ's light is stronger than the darkness and can break through it all."

F. D. Maurice, Sermons, vol. i., p. 117.
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Verse 5
2 Corinthians 4:5
I. The Church is the union of believers, outwardly manifested by the sacraments, but having its essence in the personal union of each believer's soul with Christ. I see the gates of the New Testament open outward. That life which had been taking shape within the little world which the New Testament enclosed, goes forth so quietly, so simply, to meet the larger life of the world. It is Peter coming down from the housetop to go to Cornelius at Caesarea. It is Paul crossing over from Troas into Macedonia. I see the history that has come since. And all bears testimony to the naturalness of the New Testament process by the way in which it has possessed the world. This Jesus must be a true Lord of men.

II. The Church exists before the ministry. There are disciples first, and their discipleship lies behind their apostleship to the end. There is only one place for the ministry to hold. If it is not the master, it must be the servant of the Church. If it is not set to rule, it must rejoice to obey; to know the Church to be greater than it, and not its creature; to accept it as its highest duty to help the Church to realise itself, and to grow into the full power of the Divine Life of which it, through the relation between Christ and the souls of its individual members, is perpetually the recipient. Ruler or servant, which shall it be? Strange how from the first the very name by which the successors of the apostles have been called has seemed to answer the question for itself. They have been ministers, and ministers mean servants. Strange that, with words like those of the text written in the very forefront of its shining history, the Church should have so loved the other notion of the rulership of the clergy, the dominion of the priest; and monarchies, splendid with pomp, or subtle with intrigue, but always bad with tyranny, should have so filled the story of the Christian ages.

III. There are three possible calls to every minister,—the call of God, the call of his own nature, and the call of needy men. May not one almost say that no man has a right to think himself a minister who does not hear all three vocations blending into one and marking out his path to walk in past all doubt? And these three come in perfect union in the soul of him who hears the Father call one of His children to serve the rest in those great necessities which belong to them all. The Church of the millennial days shall be nothing less, nothing else than a regenerated and complete humanity. There all shall be ministers, for all shall be servants; all shall be people, for all shall be served. In these imperfect days, let us watch and wait for those days of perfectness. Let us do all we can to help their coming. Let us count no condition final till they come. Let us live in, and live for, and never despair of, the ever-advancing, ever-enlarging Church of Christ.

Phillips Brooks, The Light of the World, p. 199.



I. The subject-matter of the Apostle's ministry was Christ Jesus the Lord. Wherever he went he preached nothing else but Christ. It was always one and the same gospel. He (1) preached Jesus as the Messiah whom the Jews were taught to expect; and also as the desire of all nations. He showed how His atonement was a sacrifice for sin. (2) He preached Him as the Prophet, Priest, and King of the Church. (3) He preached Him in the dignity of His person, not only as man, but God. (4) He preached Him in the grandeur of His miracles. (5) He preached Him in His wondrous atonement. (6) He preached Christ Jesus in all the purity and power of His righteousness. (7) He preached Him as the Lord of the conscience. We preach Him then as Lord in every sense of the term, in the highest sense, in the most extreme sense—the Lord over the body as well as the soul; the Lord over our conscience, over our property, of our hopes, of our love and desire the Lord of our future, and the Lord of our confidence here; our Lord in times of prosperity and in times of trial, in times of joy, in the dying moment, at the day of judgment, and in the endless ages of eternity; our Lord for ever and ever. We preach Jesus Christ the Lord.

II. The manner or mode of the preaching of Paul. It was one of the most remarkable features of the apostolical ministry that the Apostles really exercised self-denial. They thought not of themselves but of their Master. Paul preached himself as the servant of the Church. The minister of religion should give to the Church, first of all, the entire use of his time. There are a variety of ways in which a man may preach himself. He may preach to show his learning, or for pecuniary advantage, or to exercise authority over men, to head a party. A minister should give to his church all his ability, and also be with his people in times of trial and especially in times of affliction, and his great motive of action must be love to Christ, and "for Jesus' sake."

H. Allon, Penny Pulpit, No. 3252.

Christ as Lord.

What is the substance of the message which a Christian preacher has to bring? "We preach not ourselves, but Christ Jesus the Lord."

I. First of all, we preach the Divine personality in Christ. Man's great need, after all, is to see God. Life can yield only limited pleasures, and we wait for a sight of the great continent of eternity. All biblical history is a series of pathways leading through the tangled perplexities of man's ignorance back to God. Christ may remain unknown as God to many, but that does not alter His Divinity. Still He is Divine. When the sons of Jacob first went to Egypt they received corn and kindness at the hand of Joseph, but they did not know Joseph to be the son of Jacob, their father. So our systems of thought and our best activities are filled with Christ's spirit today as the sacks were filled with corn, and men do not know how Divine is the hand that gives them all things. But then comes a day of revelation. Just as Joseph was made known to his brethren, so Jesus is made known to His Church. Love is the great revealer: Jesus is known to His people; God is manifest in the flesh.

II. We preach the Divine propitiation through Christ. "Mercy" is a very humbling word, a very crushing word to our proud minds and hearts. Yet, when conscience is awake and conviction has been brought home to us that we are guilty, it is the one word out of God's rich vocabulary that we most of all need. We preach Christ Jesus as Lord.

III. We preach the Divine sovereignty in Christ. Christ is Saviour in order that He may be King. He saves us first, because it is the only effective way of ruling over us. It is love that rules and love that changes. When St. Peter's was built at Rome, its soaring vastness and overtowering greatness and grandeur seemed man's homage to Christ's greatness; and on the granite obelisk opposite St. Peter's was written in Latin: "Christ conquers; Christ rules; Christ is Emperor; Christ delivers His people from every evil." It was a worthy sentence, but that it may be realised and fulfilled it must be approved by every heart and must be written in the history of every sanctuary.

S. Pearson, Christian World Pulpit, vol. xxxiii., p. 360.
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Verse 6
2 Corinthians 4:6
I suppose each one has his own ideal Christ. As you think of Him He appears with the face your imagination loves to give Him. If we do not know much about the actual outline of His face, there are many things that we do know concerning it, and I want to turn a few lights of Scripture on the lovely face of Jesus Christ. Let us see what is said about His countenance.

I. I observe, first, that the face of Jesus was a sad face. Think of the sorrow, care, grief, fastings, watchings, anxieties, which this Man of Nazareth had. Do you think that any man could be, as He was, a man of sorrows and griefs acquaintance, and not bear some marks of it upon his face? His countenance became so careworn and haggard that He looked twenty years older than He was; for when but thirty, the Jews, guessing His age, said, "Thou art not yet fifty years old." Look into those sad eyes of His, and when you have had a little communion with the Man of sorrows and grief's acquaintance, I believe you will drink in an inspiration to bear your trials which you never had before.

II. The face of Jesus Christ was a face full of purpose and indicative of force of character. "He steadfastly set His face to go to Jerusalem." Go and see Christ just before that baptism of His into sorrow and suffering, and go forward to bear your cares and sorrows aright; and when you look into that face so steadfastly set to go towards Jerusalem, ask God to give you also an unswerving spirit in treading the path of Divine direction.

III. The face of Jesus Christ was an outraged face.

IV. It was a face shrouded in death.

V. It was a glorified face. It shineth like the sun now.

VI. It is the terror of the ungodly.

VII. It is a face that may be sought. "When Thou saidst, Seek ye My face, my heart said unto Thee, Thy face, Lord, will I seek."

A. G. Brown, Penny Pulpit, new series, No. 828.

The Light of the Heart.

I. The first and simplest truth involved in the text is the universality of the grace of God in Christ—at least, its capability of application to all mankind. This is implied in the unlimited range of influence attributed to the Divine light, as shining not on a chosen few, e.g., on the Apostles themselves, but on all whom St. Paul addressed, uniting his brethren with himself in a community of participation of the same grace, the same light shining on our hearts; and also in the imagery employed, the light of the day being a universal gift, shed without limit for the common benefit of all creatures. Thus the light of Christ hath shined without respect of persons on our common humanity.

II. Moreover the text touches upon the momentous difference permitted between the elect of the past and those of the present dispensation of God; the marked distinction in the relation in which Israel stood towards Him and that which we occupy. In the Epistles there is expressed no such cry as that which continually rose out of the heart of old Israel. On the contrary, the most restful spirit, though in the midst of sorest trials, marks the language of the Apostles, and their ground of rest lies in the inherent consciousness of God.

III. The light shining in our hearts is not merely the manifestation of the truth or the possession of an idea. It is the light of the glory of God in the Face of Jesus Christ which has shined in our hearts.

IV. It requires to be carefully noted that there is a momentous difference between the inward shining of God in the heart and the heart's own embracing of this perfect light. We may be all alike in regard to the one, but infinitely differing in regard to the other.

V. Again, we see here the basis on which a true human fellowship is formed. Our feelings towards our fellow-creatures are true, if we view them in the light which the Incarnation has shed on our redeemed nature. Natural love, when combined with this new bond of union with God, becomes the deepest rest and satisfaction of the heart's language towards God; and spiritual ties may become as close, as tender, as full of sympathy, of rest and trustful communion, as the fondest ties of nature, through the unction of the Holy One uniting heart with heart in the circle of Divine love which is shed abroad upon the creature in his transformation in Christ.

T. T. Carter, Sermons, p. 359.



The Gospel of the Face.

Consider if there is not a gospel of the face, an all-transcending fact-form, life-form gospel made out for us, which it behoves us always to live in, and have always living in us; for the most living form of the doctrine is that, of course, which as our human nature works will have the most immediate and divinest power.

I. Let us look into the New Testament, and distinguish, if we can, what is called preaching there. And we find our Apostle testifying, "Whom we preach—that we may present every man perfect in Christ Jesus." He does not say about whom, or the just account and formula of whom, but whom: the fact-form Man, the life and life-history and feeling and sorrow and death and resurrection of the Man. The souls to be gained are to be presented perfect in Christ Jesus; that is, in the new possibilities and powers of grace embodied for them in the face and person, or personal life, of their incarnate Redeemer.

II. What importance there is in a revelation or presentation of God, which enters Him into the world as He can be entered in no form of abstraction. The very purpose of incarnation is to get by or away from abstractions, and give the world a concrete personation. Thus in Christ's living person, we are to have God, who is above all history, entered into history, and by such human ways of life as history takes note of, becoming incorporate with it.

III. If there is to be any remedy for the precise disability and woe of sin, it must be such as may, in some way, restore God to His place in the soul. Re-inspiration is our first want, for not even the Holy Spirit re-inspires, save as He shows the things of Christ objectively without. God is to look Himself in again from the face of Jesus; but what is nowise different, Jesus dying into our dead sympathies, is to enter back the Divine and quicken us to life.

IV. It is a consideration having great weight, that no other kind of doctrine but that which adheres to the concrete, matter-of-fact gospel makes a true, or any but a false point for faith. Salvation, we say, is by faith, and what is faith? The faith that brings salvation is the act of a being towards a being, sinner to Saviour, man to God. "He that believeth in Me" says Christ—not he that believeth some things or many things about Me. It is the act of an undone, lost man, giving himself over in trust to Jesus Christ, person to person; a total consenting to Christ, to be of Him and with Him and for Him, to let Him heal and renovate and govern, and be made unto us wisdom and righteousness and sanctification and redemption—in one word, everything.

V. It is a fact to be carefully noted, that all the best saints and most impressive teachers of Christ are those who have found how to present Him best in the dramatic forms of His personal history. Such were Chrysostom, Augustine, Luther, Tauler, Wesley. These great souls could not be shut up under the opinional way of doctrine, or even under their own opinions. Their gospel was not dry and thin and small in quantity. They had a wonderful outspreading of life and volume, because they breathed so freely the supernatural inspiration of Christ, and let their inspiration forth in such grand liberties of utterance.

H. Bushnell, Sermons on Living Subjects, p. 73.



I. God commanded the light to shine out of darkness. To this, after all, we must come. When we have discovered the properties of any natural agent, and pass from inquiring what it is to inquire why it is, we have no answer left but the will of the Almighty Creator. He willed it, and so it was, or as His word expresses it in condescension to our human ways, He spake it, and it was. Such is the Divine character. God is not the author of confusion, not the abettor of obscurity and concealment, not the enemy of life and progress; but the God of order and peace, the God of revelation and of knowledge, the Friend of all that was made and of its highest advance to life and happiness. In the text a spiritual act of God is spoken of analogous to the creation of light in the outward world. That He who is light and the Father of light, who is the author of that which reveals and cheers the physical world, should also create the light of the intellectual and spiritual world, appears to follow as a matter of course from any consistent idea of His power and of His providence.

II. The beginning of the work of grace is the first lighting of the candle of the Lord in the heart. It is totally unlike any mere inference of the reason, or anything which can be gained by information from without. It is gentle, gradual, but none the less a certainty. The spiritual day is as real as the natural day. There are those who are blind to the daylight of this earth. But the day is none the less real for their ignorance of it. The wide world lives in its beams and walks in its light. And there are those who are blind to the light of which we treat; who never saw its rays, and though they speak of it as others do, are wholly unconscious of the reality. But it is none the less real for them. The great multitude which no man can number, the Church and people of God, live by its beams and walk in its light.

H. Alford, Quebec Chapel Sermons, vol. i., p. 84.
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Verse 8-9
2 Corinthians 4:8-9
The Broken Life.

The mystery of evil has many aspects. There is one which is contained in that sad word, waste. How much that was born with each one of us must pass unused and undeveloped into the grave! Who is there that has begun to think, and has passed the entrance on actual life, what man of thirty, what woman of five-and-twenty, has not already learned to relinquish what had once seemed possible.

I. The vision of life in early youth, for those who think and feel, has a unity and completeness, as of the body of heaven in his clearness. Whether the aim of aspiration be the triumph of a single power, or the varied exercise of many, there is a flawless completeness in it, a rounded perfection, which those who have travelled further cannot but envy, if they retain enough of sympathy to perceive it. But we all find out at some point in our course that feeling and energy must be adapted to circumstances; that while desires and aims may be boundless, opportunity and time and human power are limited; that after all false starts and mistaken efforts, we have still a work to do, a place to fill, a line of action which experience points out to us as our duty.

II. And it is here that the difference becomes apparent between the true and false resolution of enthusiasm, which has attempted the impossible. The possible remains. But does there remain in us the strength and will to do it? While there is life there is the power of will, and that is the power of working, if need be of suffering. Disappointment will have a weakening effect for a while, but it will only be for a while if we have any strength in us. If there be the fixed determination to do what the hand findeth to do, even though it may seem poor and mean, we need not fear that any experience, any separation, any love, any effort of our past lives will be utterly lost to us. To act in the present is not necessarily to break with the past. Let us gather up the fragments that remain. Though sometimes we may be cast down, let us know that we are not destroyed; though we have sometimes fallen, let us trust that we shall not be cast away, for the Lord upholdeth us with His hand.

L. Campbell, Some Aspects of the Christian Ideal, p. 88.
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Verse 13
2 Corinthians 4:13
Faith, the Ear of the Soul.

Every Christian has heard what is worthy of repetition.

I. Jesus Christ is Himself a word. Jesus spake—not His lips, but Himself. His nature, His presence, His character, His deeds were voice—not echo. He was the living word of the living God.

II. But the lips of Jesus Christ spake also.

III. And the Christian has heard. The Apostles first heard, and they believed and spake. Other faithful men heard, believed, and spake. Through this means the voice of God is made yet to linger upon earth, and the Christians of this day have heard and do hear Christ's voice. To them Christ speaks from heaven. He who hath an ear for godlike grace and eternal truth will hear Divine love and wisdom in Christ the voice and in the voice of Christ.

S. Martin, Westminster Chapel Pulpit, 3rd series, p. 145.
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Verse 15
2 Corinthians 4:15
I. The text teaches this glorious fact, that "all things are yours" or "for your sakes." Every process of godly advancement is all to our advantage. Christ is heir of all things. Then if Christ is yours all things are yours. Let us understand and do justice to that expression ''all things are yours" as to this, not only the present wealth and possession, but the power we have in connection with that wealth for present enjoyment and usefulness. It is in proportion as I feel "all things are mine" that I feel joy unspeakable and full of glory. Exactly in proportion as we have faith to grasp these mighty truths do they carry us through all our difficulties. Lay hold of these truths now; they will give you a joy, strength, and power no tongue can tell.

II. The text turns our attention off from self to others. "All things are yours." There is the value of the doctrine of the sovereignty of God. Whether we see what He is doing or not, whether we can understand its bearing or not, whether we can realise its benefit or not, the fundamental truth in regard to practical and experimental Christianity is "The Lord reigneth." With His Son He has promised, pledged, and secured to me eternal happiness and glory. Then what follows? Everything that occurs to me must be subordinate to that. All things must of moral necessity work together for my good. Trials serve to bring me nearer to God, to make me more meet for the everlasting inheritance, and finally to be the means which will bring me before my God perfect as He is perfect, holy as He is holy. The text goes on to say "that the abundant grace may through the thanksgiving of many redound to the glory of God "; that is, that God's people may be increased in number, and that those who are so, in their increased grace, devotedness, usefulness, and all else which results from a higher order of spiritual experience, may in the whole of their character and conversation redound to the glory of God.

C. Molyneux, Penny Pulpit, new series, No. 365.

References: 2 Corinthians 4:15.—H. W. Beecher, Christian World Pulpit, vol. xiv., p. 331. 2 Corinthians 4:16.—Homilist, vol. v., p. 55; H. W. Beecher, Christian World Pulpit, vol. xii., p. 362; J. Leckie, Sermons at Ibrox, p. 161. 2 Corinthians 4:16-18.—J. H. Thom, Laws of Life after the Mind of Christ, p. 389; F. W. Robertson, Lectures on Corinthians, p. 309; J. Duncan, The Pulpit and Communion Table, p. 261. 2 Corinthians 4:17.—G. Brooks, Five Hundred Outlines, p. 54. 2 Corinthians 4:17, 2 Corinthians 4:18.—R. W. Church, Christian World Pulpit, vol. xxii., p. 344; Clergyman's Magazine, vol. iv., p. 88; G. Matheson, Moments on the Mount, p. 62.



Verse 18
2 Corinthians 4:18
Things Temporal and Things Eternal.

I. There is a truth which we all know equally well—whether we are learned or ignorant, old or young; we are all equally well assured of the truth—that the things which we see are temporal—only for a time and fast passing away. And yet, though we know it so well, our heavenly Father seems to take great pains to remind us of it constantly, as if it were of very great consequence that we should be continually thinking of it, and as if we were very likely, practically, to forget it. All the changes in us and about us are the voice of God; and when He speaks, infinitely important is it that we should listen to His voice; but there is another way in which He speaks to us more distinctly than this, i.e., the Bible. We that are alive live more among the dead than among the living. When we read a book and think of the person who wrote it as a friend, and ask for him, it is very likely we shall find that he is now among the dead and not among the living. When we talk of acquaintances and others, how often do we find, as it were accidentally, that they are now among the dead and not among the living. And indeed, with all persons who have lived any time in the world, and who are at all given to reflection, their affections and their thoughts are more among the dead than the living.

II. Nature does not declare to us that the things which are not seen are eternal, but when God has made everything to preach aloud to us such warnings about everything here slipping away from under our feet, we might conclude that there was something coming on, something of great consequence. What it will be to wake from the grave and to find ourselves in one of these states, for good or evil, this must be a thought of which we can have no adequate conception. But we may form some faint idea of it from things temporal. For a sailor to find after a very dangerous voyage that he is indeed safe upon shore—or for a soldier to find that the battle is over and that he is safe—for persons to find after a state of very great danger that they are saved, we may tell what their feelings are; and this may give us some idea of what it will be to wake in eternity and to find that we are safe, that we shall never again be separated from Jesus Christ.

Plain Sermons by Contributors to "Tracts for the Times" vol. ii., p. 1.



The Seen and the Unseen.

I. The things which are not seen: what are they? Doubtless they are in part those moral and spiritual truths and virtues which are obscured or crowded out of view in the present life of most of us, but which are nevertheless beautiful and enduring realities: they are justice, charity, truth, sanctity. We see an approximation to these things in the lives of God's servants on earth, but we do not see the perfect and abstract qualities themselves: they lie beyond the sphere of sense; they are perfectly seen, and seen only, as attributes of the Most Holy and the Self-Existent. The things which are not seen: we do not see (1) God, (2) the angels, (3) the souls of the departed. That which meets the eye of sense is here only for a season; it will pass away. That which meets the eye of the soul illuminated by faith is known to belong to another order of existence. It will last for ever. It is this quality of eternity, of enduring, of unlimited existence, which makes the Christian look so intently on the things which are not seen.

II. This truth as to the relative importance of the seen and the unseen, if it be really held, will affect our lives in not a few ways. It will, for instance, govern the disposal of our income. If we look only at the things which are seen, we shall spend it mainly upon ourselves, reserving, perhaps, some portion for objects of a public character, what is creditable or popular to support. If we look mainly at the things which are not seen, we shall spend at least one-tenth, probably more, upon some agencies that will bring the eternal world, and all that prepares people for it, home to our fellow-creatures. In days of prosperity a Christian's prayer should constantly be: "Oh turn away mine eyes, lest they behold vanity, and quicken me in Thy way."

H. P. Liddon, Christian World Pulpit, vol. xxiv., p. 387.



If the things which are seen are temporal,—

I. The good things seen are not enough for us.

II. The grievous things seen should not make the Christian faint.

III. In nothing seen ought a man to find either his hell or his heaven.

Two duties spring from this truth. (1) The duty of moderation in our use and enjoyment of all things seen. (2) The duty of seeking a heritage and portion in that which is unseen and eternal.

S. Martin, Westminster Chapel Sermons, 1st series, p. 83.



For and by things temporal are given things eternal. There is a great deal said about looking away from the things of time to the things of eternity; and Paul is credited with this idea on the score of the language of the text. Whether he would accept the credit is more doubtful. It certainly is no conception of his, that we are to ignore the temporal and go clear of it, in order to being fixed in the eternal. Indeed this kind of prescription, so constantly reiterated and soaked in, as it were, by a long dull-minded usage, is really about the most noxious drug that Christian living has ever had put in its way. How can we think in real earnest that such a world as this was made just to be looked away from? And if we try to do it, tearing our mind away from the visible and the temporal, and requiring it to see only the invisible and eternal, how certainly do we find the air too thin to support our flighty endeavour, and drop away shortly on the ground, held down to it, after all, by temporal weights and visibilities we cannot escape. And just here I imagine is the reason, in great part, of that inability to realise or give a sound existence to spiritual things of which so many complain: they misconceive the problem. It is not to literally look away from temporal things in order to see the eternal, but it is to see the temporal in the eternal, or through it and by means of it. By not looking at the temporal things, Paul means simply not fastening our mind to them or upon them as the end of our pursuit.

I. There is a fixed relation between the temporal and the eternal, such that we shall best realise the eternal by rightly using the temporal. We shall best conceive the true point here by observing the manner of the Apostle himself, for it was one of the remarkable things about him as a Christian that he was so completely under the power, so sublimely invigorated by the magnitudes of the world to come; longing for it, wishing himself in it, and carrying the sense of it with him into the hearts of all who heard his preaching. Things temporal he saw, and a great deal more penetratingly than any mere worldly mind could; saw far enough into them to discover their unsolidity and their transitory and ephemeral consequence, and to apprehend just so much the more distinctly the solid and eternal verities represented by them. Things and worlds are passing—shadows all that pass away. The durable and strong, the real continent, the solid lasting place is beyond. But the present things are good for the passage, good for signs, good as shadows. So he tramps on through them, cheering his confidence by them, having them as reminders, and renewing day by day his outward man by what of the more solid and glorious future is so impressively represented and so solidly set forth in them. He does not refuse to see with his eyes what God puts before his eyes.

II. We have eternals garnered up in us all, in our very intelligence; immortal affinities which, if we forget or suppress, are still in us; great underlaid convictions also, ready to burst up in us and utter even ringing pronouncements; and besides there is an inevitable and sure summons always close at hand, as we know, and ready for its hour. Consent that you are dying and that time is falling away, and your soul will arrive at the conviction of God's eternity and of things beyond this life very soon. Nay, she will hear voices of eternity crying out in her own deep nature, and commanding her on to a future more solid and reliable than any mere temporalities can afford.

H. Bushnell, Sermons on Living Subjects, p. 268.



The Invisible World.

I. We are in a world of spirits, as well as in a world of sense, and we hold communion with it and take part in it, though we are not conscious of doing so. If this seems strange to any one, let him reflect that we are undeniably taking part in a third world, which we do indeed see, but about which we do not know more than about the angelic hosts—the world of brute animals. Can anything be more marvellous or startling, unless we were used to it, than that we should have a race of beings about us whom we do but see, and as little know their state, or can describe their interests or their destiny, as we can tell of the inhabitants of the sun and moon? It is indeed a very overpowering thought, when we get to fix our minds upon it, that we familiarly use—I may say, hold intercourse with—creatures who are as much strangers to us, as mysterious as if they were the fabulous, unearthly beings, more powerful than man and yet his slaves, which Eastern superstitions have invented. Is it not plain to our senses that there is a world inferior to us in the scale of beings, with which we are connected without understanding what it is? and is it difficult for faith to admit the word of Scripture concerning our connection with a world superior to us?

II. The world of spirits, then, though unseen, is present, not future, not distant. It is not above the sky; it is not beyond the grave: it is now and here; the kingdom of God is among us. Men think they are ends of this world, and may do as they will. They think this earth their property and its movements in their power, whereas it has other ends beside them, and is the scene of a higher conflict than they are capable of conceiving. It contains Christ's little ones whom they despise, and His angels whom they disbelieve; and these at length shall take possession of it and be manifested. We are looking for the coming of the day of God, when all this outward world, fair though it be, shall perish; when the heavens shall be burnt and the earth melt away. We can bear the loss, for we know it will be but the removing of a veil. We know that to remove the world which is seen, will be the manifestation of the world which is not seen. We know that what we see is as a screen hiding from us God and Christ and His saints and angels. And we earnestly desire and pray for the dissolution of all that we see, from our longing after that which we do not see.

J. H. Newman, Parochial and Plain Sermons, vol. iv., p. 200.
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05 Chapter 5 

Verse 4
2 Corinthians 5:4
The Two Tabernacles.

I. A tabernacle is a frail temporary dwelling, generally of cloth, which men make for shelter by night, when they expect to be so short a time in the place that it is not worth while to erect a more substantial edifice. The body is frequently compared to dust. It is glorious as the starry sky, and yet as fading as a summer flower.

II. This tabernacle. The house in which we now dwell is not our only dwelling-place. The design of the Spirit in this word is to preserve us from bestowing all our regard on this tabernacle while another is more worthy. When the earthly house of this tabernacle is dissolved, we have a building of God, an house not made with hands, eternal in the heavens. "Blessed are the home-sick, for they shall get home."

III. Burdened. Our burdens are useful. They may be inventoried among the all things that work together for good. "The sorrows of earth will enhance the joys of heaven."

IV. "Not that we would be unclothed." Christians love life for many reasons. They love it with a deeper, more intelligent love than other creatures, because the gifts which are in their own nature sweet, are sweeter when they are received from a Father's hand. This disciple fully comprehends and clearly expresses what he likes and what he does not like in connection with living and dying. He is willing to meet the necessity of putting off this mortal coil, for the sake of the glory that shall follow, but he frankly confesses that the act of putting off is not agreeable. He not only submits to it, he bounds forward to meet it joyfully; but the cause of his buoyancy is above—not of the fire and water of the passage, but of the large place to which the passage leads.

W. Arnot, The Anchor of the Soul, p. 288.
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Verse 5
2 Corinthians 5:5 (R.V.)
Detaching.

The idea of this passage is that the change from the mortal to the immortal is no accident. It is the result of a Divine intent. God wrought us for this very thing, and has given us the earnest, the foretaste and pledge of this change, through His Spirit. Our text, therefore, is the expression of the truth that in God's economy this life is a process of disentangling and detachment from its own conditions. Mortal life, so far as related to itself, is a getting loose.

I. Consider the imagery of the text. We mortals are as dwellers in a tent. This tent is being gradually loosened down; such is the literal meaning of the word dissolved. Plainly enough the average man ignores this fact. He strikes out the tabernacle from the text and substitutes a building. He lives and plans as if both he and the world were eternal. God meant that our earthly house should be a tent and not a building; meant that it should be transitory and not eternal.

II. God has made us for the tent, but He has also made us for the building. It is God's intent that the immortal, the spiritual life should be taking shape under the forms of mortal life; that in the tent man should be shaping for the eternal building; that in this frail, fleshly environment we should be growing familiar with the powers of the world to come; should be coming more and more under their influence; should be growing more and more into sympathy with the principles and ideas of the eternal world; growing in aspiration for their larger range, and even welcoming the dissolution of the tent as the signal and medium of entrance into the eternal building. The tent will fall. Shall you be left uncovered? Beware of the wrappings. They are folding you in too closely. You are growing in reputation and wealth, and the world is a very pleasant place to you. All well, perhaps, if these things are not all; if, under your busy life, there is the constant presence of God, a carefully fostered keen consciousness of the touch of God; an unbroken connection between heaven and your tent; a daily interchange between Christ and you; if, in short, your citizenship is in heaven, and the mark of heaven is on your words and your life and your spirit.

M. R. Vincent, The Covenant of Peace, p. 219.



The Expectation and the Earnest.

I. What is it that the Apostle here alludes to in the expression "the selfsame thing" to which believers are wrought of God? It is the confident hope of, and longing desire for, the glories and felicities of the resurrection state. In his bosom and that of his fellow-believers, this hope and desire dwelt fresh and vigorous. They had not a mere vague wish to enjoy a future felicity of some sort, they knew not what. Theirs was a firm anticipation of a well-understood and clearly realised futurity of blessedness and glory.

II. But to what was it owing that the Apostles had this confident expectation, which so inspired, cheered, and ennobled them in the service of the gospel? The answer of the Apostle, in the words before us, is to the effect that God was the Author and Source of the state of mind of which he speaks. He had wrought in them the blessed hope which they exultingly entertained. He had moulded them wholly to it.

III. But the Apostles had something more than mere hope to sustain them and cheer them amid the trials and conflicts of life. They had in actual possession a portion of the promised blessing, and in that the pledge and assurance of the whole. God had given them the earnest of the Spirit.

W. Lindsay Alexander, Sermons, p. 168.
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Verse 7
2 Corinthians 5:7
I. We walk by faith, in the conviction that what is right must end in peace, and what is wrong must end in misery. This assumes that there is a living and true God; that there is a real kingdom on earth—a government over men so constituted that right must come right, and wrong must come wrong; that by no possibility—by no combination of circumstances, by no power of men or devils—can wheat bring forth tares, or tares wheat; that never can there be separated the consequences from evil so long as evil continues; nor can anything but good and peace come from welldoing.

II. We walk by faith in reference to the agencies which God employs for the regeneration and salvation of man. (1) First and chief of these is the gospel of Christ. It is not that the gospel saves, but Jesus Christ of whom the gospel speaks, by reconciling the sinner to God, through faith in His atoning blood, and by the washing of regeneration and the renewing of the Holy Ghost. Sight is opposed to this. To lose faith in the gospel, to have faith in anything else accomplishing the things the gospel proposes, is to lose faith in Christ Himself, in His power, in His mercy, and in His will. (2) The Church of Christ is another agency the power or efficacy of which demands faith. Very often the agency is very poor—intellectually as well as spiritually. But walking by faith and not by sight, I perceive that the Church is the very best and purest society on the face of the earth. With all its dross it has the most gold. With all its darkness it has the most light. With all its earthly elements it is the best representative of heaven upon earth. Two thoughts of practical weight suggest themselves here. (1) One is this—encouragement in our duty. The great Captain of our salvation has tolerated us, borne with us, and not cast us off. He who sent such messages to the Seven Churches, recognising their standing and calling, and their glorious privileges, whilst revealing to them their sins, the same Lord who walks amongst the candlesticks does not put out our light. (2) Another thought is one of shame and confusion when we think how weak our faith is, and how slow, how unconstant our walk accordingly is as members of the Christian Church in fulfilling our Lord's calling.

N. Macleod, Penny Pulpit, new series, No. 12.

Walking by Faith.

In St. Paul's hand these words were the key to what the heathen, who had no thoughts or desires beyond the present world, must have regarded as an enigma: note, not the resignation only, but the cheerfulness with which he and his fellow-Christians suffered wrong, though despised and obscure; the spoiling of their goods; how they sought death rather than shunned it, and rushed in the face of the King of Terrors, and gathered crowds as they went to the scaffold or stake, singing, rejoicing, radiant as a bride to the arms of her bridegroom. Paul speaks of scourging, stoning, prisonings, exiles, death itself, with a sort of Divine contempt. He calls them light afflictions: "Our light afflictions, which are but for a moment, work out for us a far more exceeding and eternal weight of glory." And the reason why is given in our text: "We walk by faith, not by sight."

I. The believer walks by faith in the work and cross of Christ. By faith Noah, by faith Abraham, by faith David, and by faith many other Old Testament saints won themselves a place in the cloud of witnesses. The truth is that the faith of the humblest believers nowadays is, in some senses, a higher attainment than theirs, and there is no flight of human genius I ever saw like the faith of the poorest, weakest, humblest Christian.

II. The believer walks by faith in the providence of God. "Day unto day uttereth speech, and night unto night teacheth knowledge of Him;" and this in every tongue savage or civilised. The whole world is vocal with His praise; nor is there any ear so deaf as may not hear that, as well in the songs of the happy birds as in the voice of the tempest and the peals of thunder. Though that may be true of the general providence of God, what may be called His special providence, at least so far as regards His own, is very often with them much more a thing of faith than it is a thing of sight.

III. The believer walks by faith in and to another world. It is no easy thing to walk by faith, not by sight; amid the things seen to love the unseen; to be in this world, and not of it; but we have the blessed promise, "As thy days, so shall thy strength be."

T. Guthrie, Penny Pulpit, new series, No. 571.

The principle of walking by faith, not by sight, is reasonable and right,—

I. Because the principle of faith is more excellent in its object.

II. Because the principle of faith is more excellent in its effect upon the character and heart.

III. Because to walk by faith produces happiness.

J. N. Norton, Golden Truths, p. 377.
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Verse 10
2 Corinthians 5:10
The Certainty of Judgment.

I. If it were a matter of choice whether we would be judged or not, whether we would be tried according to the terms of the gospel-covenant, or be utterly destroyed and perish for ever like the beasts, it is not to be doubted that very many persons, perhaps most, would choose the last. They would willingly enough part with the future rewards of religion, if they might but enjoy without fear or restraint the present pleasures of sin. If they could get rid of hell, they would not mind the loss of heaven. But, however, be it good or evil, it matters not; whatever we might wish, it is not now in our power to choose: we must appear before the judgment-seat of Christ; we must give an account of our own works.

II. God knows us thoroughly, but there are some who do not yet know us—namely, the angels, other men, and ourselves. To these, therefore, we shall be laid open and made manifest before the judgment-seat of Christ. (1) First of all, our whole hearts will be set forth before the angels; for though we are taught that those blessed spirits do continually watch over us for good, and are filled with heavenly joy when we serve God with regularity, order, and diligence, yet we have no reason to believe that they are now acquainted with the secrets of our hearts. If we are not quite hardened to all sense of shame, we must, at least in some degree, be affected by the consideration that our most secret sins, our most cunning deceits, shall be all laid open by the Judge Himself, before that mighty assembly of blessed and holy angels. (2) Let us remember again that our hearts and lives will be shown forth in their true and proper colours, to all men as well as all angels. Then it will be seen how different many of our outward actions and words were from our inward thoughts. Then will be seen how little use it is for man to approve, if God disapprove; how little harm it is for man to hate us, if God love us. There is nothing covered that shall not be then revealed, nor hid which shall not be then made known to the whole world.

Plain Sermons by Contributors to "Tracts for the Times," vol. i., p. 9.



Human Judgment the Earnest of Divine.

I. The outward course of justice strikes a chord in our inward conscience. The man was lately perhaps free, fearless, among his fellows; the crime was past; no evidence, he thought, at hand. Justice, instructed he knows not how, makes him its prisoner; no need, mostly, of outward force; the accused lies helpless in the law's inexorable power: pity has to yield to justice; one even course leads him on to his sentence. Guilt is so powerless. Conscience tells us that we too are amenable to justice—if not to human, to Divine. The earthly attribute of justice is awful because it awakens in us the thought of the Divine, which is so unspeakably holy and awful to us because we are sinners.

II. God's justice, by those universal laws which express the divinely gifted reason of mankind, speaks further to the conscience by its minuteness. Human law does not leave petty offences unpunished. It imitates herein the merciful justice of God, who knows that the truest mercy to the sinner is to arrest him by light punishment in the beginning of his sin, and so deals to us in those offences which, not being amenable to human law, are a special province of His own immediate justice. Reason itself concurs with revelation that this judgment will be very minute, very searching. Judgment which did not take account of everything would be a partial, unjudging judgment: in man's sight imperfect; in God, an impossible contradiction. "Every idle word that men shall speak, they shall give account thereof in the day of judgment." Words are but the gushing forth of the inward self, the pouring out of the inward store, good or bad, laid up within us. Of every idle word shall men give account; for idle objectless words are the fruits of idle objectless souls, away from their centre, God. Words, tinged or steeped as they may be with the manifold evils of which men's speech is made up, will condemn.

E. B. Pusey, University Sermons, p. 289.
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Verse 11
2 Corinthians 5:11
Eternal Punishment.

Whatever the reason may be, men do not now think much about the terror of the Lord, and preachers do not now preach much about it. The spirit of the day is sceptical. The bold assertions of the past provoke nothing but a gently subdued contempt. Men are now proudly certain of but one thing, and that is that there is nothing of which they can be certain. And this spirit has diffused itself through the abodes of Christian belief. It has diluted itself until an uninfluential assent has taken the place of a realistic belief; the fires of faith have been put out and only the grey ashes remain, and the terror of the Lord has become "A tale of little meaning, though the words are strong."

I. But many of us, whose faith if not vivid is yet what is called sound, are in danger of perverting that great article of Christian belief, the remission of sins; and the spirit of profligacy does pervert it, and the spirit of moral vulgarity perverts it, and the spirit of cowardly improvidence longs to have it so. The perversion is, that the punishment of sin is to be remitted, that the forgiveness of sins practically means letting us off from the penalty of our sins, that it is going to be all right whatever we do, that there is no hell, and that men may make themselves quite comfortable, for there is nothing in the future to fear. Now against all this the Christian teacher must never cease to protest, for it is a great lie; it is a flat contradiction to the laws of nature. There is no remission of the punishment of sin. The saint must bear his punishment, and the impenitent sinner ever augment his. God is not the feeble, good-natured God of languid profligacy. In one sense He is unmerciful and unrelenting.

II. Sin is always a process of self-destruction, and its most fearful consequences are upon the moral and spiritual nature itself. Its first effect is pain, the pain inflicted by conscience when wrong has been consciously done. That lie, that lust, that cowardly cruelty, that self-seeking hypocrisy, all that thou hast done, has made its mark on thee, has made thee something other than thou mightest have been. On the unseen face which stands behind thine eyes, every sin has marked its line. Again, every sin will have this punishment, that it will entail a lower place in the kingdom of heaven than we might have had. The opportunity lost or misimproved today is an eternal perdition. "Wisdom can put away sin, but she cannot pardon it, and she is apt, in her haste, to put away the sinner as well, when the black aegis is on her breast." And now, whatever scepticism may say, and whatever sentimental religionism may say, this is what in her own way science says and this is what the Bible says: "Be not deceived, God is not mocked, for whatsoever a man soweth that shall he reap."

W. Page-Roberts, Liberalism in Religion, p. 123.
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Verses 13-15
2 Corinthians 5:13-15
Paul's Passion for Christ.

I. The Apostle affirms that the distinctive inspiration of his passionate fervour and entire consecration is the person and mission of Jesus Christ—"The love of Christ constraineth us." It is distinctively love for a person—"The truth as in Jesus." Everything in Christianity centres in Christ's person. Christian doctrines are simply explanations of the facts of Christ's personal history; so that Jesus Christ Himself is the personal and exclusive object of our religious trust and love. Take Christ away, and Christianity disappears. His acts as a personal Redeemer constitute it. Behind all Christian idea stands the ineffable Christ Himself—that wondrous personality of peerless sanctity, ineffable love, Divine characteristic, and human perfection: the embodiment, not of one class of excellences only, but of all.

II. Among even the supernatural characteristics of Christ's personality and of His mission, Paul gives a singular and emphatic prominence to His death—"He died for all." Whenever Paul gives such account of his enthusiasm for Christ as makes Festus think him mad, as makes the Grecian philosophers write him down a fool, he always specifies the death on the cross as its distinctive inspiration—"He loved me and gave Himself for me." Accept Paul's idea of the cross as a sacrifice for human sin, everything is natural and obvious; deny it, try to construct some other theory of His death, Paul's sentiment and passion are the greatest of anomalies. Note two characteristics of this constraint. (1) Its intensity. The depth and passion of Paul's personal and practical love for Jesus Christ are simply indescribable. (2) Much might be said about the humanity of this great inspiration—the marvellous way in which grateful love to Christ becomes a Christlike love, a philanthropic love, full of human sympathies, solicitudes, and services.

H. Allon, The Indwelling Christ, p. 83.
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Verse 14
2 Corinthians 5:14
I. St. Paul's was, in every sense of the word, a great conversion. It was great (1) as showing the omnipotence of God. Nothing was more unlikely, humanly speaking, than that a man of perfect outward life, a Pharisee of the Pharisees, a Hebrew of the Hebrews, should sacrifice everything for this new sect of the Nazarenes. But although, as a general rule, God works in a quiet ordinary way,—though, as a general rule, "what a man sows he reaps," still God is pleased to keep, if I may so express myself, a reserve of supernatural force. God is able to bring a higher law, as yet unknown to us, to bear upon these lower laws with which we are familiar, and so to modify them that supernatural results are accomplished. (2) And it was a great conversion when we look at it in relation to the world. The conversion of the world was, humanly speaking, hanging upon the conversion of Saul of Tarsus. The individual life has wrapped up in it a power in the world which no one is able to calculate. And (3) it was a great conversion in relation to the individual Apostle. It was a great sacrifice nobly made.

II. And if we ask, What was the moving power of this great transformation—what was the secret of this change? I answer in the words of my text, It was the love of Christ that constrained him. The conversion of St. Paul was the result of the epiphany of Jesus Christ. It was a manifestation of a living Person taking hold of a living person's will that conquered St. Paul and made him the fervent and believing Apostle. And if we want in our measure and degree the power of St. Paul to overcome obstacles, to break down prejudices, to crush the rebel flesh, to rise above the world, to be indifferent alike to its praise and its blame—if we wish to follow St. Paul, we also must know something of that love of Christ by which he was constrained.

G. Wilkinson, Penny Pulpit, No. 552.

Christ's Love to us our Law of Life.

I. We love Christ, indeed, because He first loved us. Our love is the reflection of the original light—the heavenly ray bent back again towards its source; and where this love towards Him exists, it becomes a motive of perpetual service. But this is not St. Paul's intention; he is here speaking of the motive of that motive. What is it that awakens our love to Him but His love first to us? Love is the principle of obedience, but the principle of love is love. And of this the Apostle speaks—the love which descends from Him to us. Let us begin at the source of all. God is love, and love is the law of His kingdom. There is a hierarchy of love, having its beginning in the eternal Three, descending from the Father, Son, and Holy Ghost to all orders of created spirits, angelic and ministering, and to all creatures in earth and heaven, binding all in one. Love is the stooping of the higher to the lower, the Creator to the creature, the parent to the child, the stronger to the weaker, the sinless to the sinful—God stooping down to man. The penetrating exalting consciousness that we are objects of the love of God—this love, which has its fountains in eternity, has made apostles, martyrs, saints, and penitents. And this consciousness is awakened in us by a sense of the love of Christ.

II. See next how this motive works in us: what is the operation and effect of the love of Christ? (1) It constrains; that is, it lays a force upon us, as a strong hand draws us whithersoever it will. There are in creation powers of attraction which control whole orders of nature; as the loadstone, which draws its subjects to itself, and the sun, to which all nature answers. These are the constraining forces of the natural world—a parable of the attractions of the Spirit. We know this by familiar experience in our lower life. What awakens love like love? What constrains us to the presence of another but a consciousness of his love to us? The sense of Christ's love is the mightiest of all constraining motives. It embraces our whole spiritual nature, touches it in all its springs, moves it in all its affections, stirs it in all its energies. (2) The love of Christ felt in the heart is the only source of unreserved devotion and of perfect sacrifice of self. Those who in all ages have done and suffered great things for the kingdom of God knew no motive but this. They had received the fire which falls from heaven, and as it kindled, their hearts pleaded with them in secret and pressing words: "He wholly gave Himself for me: shall I give less to Him?" (3) This Divine motive is the only principle of an enduring perseverance. It grows stronger as it acts; by acting it is made perfect. Long trials of Christ's love in joy and sorrow, in storm and sunshine, reveal its Divine tenderness and depth. And this quickens the activity of our own hearts with a living, thirsting desire to love Him with a greater love again. Steadfast love is perseverance; it supports through all weariness and disappointment, all allurement and alarm. A true love to Christ moves in its path year by year, without haste but without tarrying, calm, bright, and onward as the light of heaven.

H. E. Manning, Sermons, vol. iv., p. 1.



I. There can be but little wanting to the happiness of any person who can, with sincerity, say that these words describe the habitual state of his own mind. It is possible that faith, the deepest and liveliest faith in the excellence and worthiness of Christ, may be so mixed with fears for our own unworthiness, that we may not taste fully the comfort of Christ's Spirit. But he who is constantly constrained by the love of Christ, who leaves evil things undone, who does good things actively, because his sense of Christ's love is ever present with him, will feel what St. John expresses, no doubt from the experience of his own heart, that "perfect love casteth out fear, because fear hath torment."

II. The facts which should naturally excite this love are known to all. Go back as far as we will, approach as closely to the time of our Lord's appearing on earth as our existing records will allow, still we can trace no fuller knowledge of the facts of our Lord's sufferings and death than we can all gain—than we have actually gained from the four Gospels now in our possession. That story which we know so well, but feel so little, is precisely the same which constrained so many of God's servants in different ages, which constrains so many at this moment, to count all things but loss for Christ's sake, to govern their whole lives and thoughts by the principle of love and gratitude to their Saviour. The difference is assuredly not in our knowledge, but in ourselves; that which has been the very bread of life to others is to us tasteless, weak, and ineffectual.

III. Christ's Spirit is given to Christ's redeemed; it is His promise to His people. Think you that you can obtain it of yourselves, before you offer yourselves to Him? No; it is not only a great truth of the gospel, but it is the very gospel itself, that all which is demanded of us, in the first instance, is, that the love of Christ should constrain us to come to Him, that feeling our own weakness and His power, we should come to Him in repentance and faith, grieving for our own evil and trusting to Him to cure us.

T. Arnold, Sermons, vol. III., p. 1.
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Verse 14-15
2 Corinthians 5:14-15
Either there is a contradiction in this passage, or St. Paul's conception of love and its power is not the same with the one which is most prevalent among us. "The love of Christ constraineth us; because we judge." Here seems to be a process of the understanding strangely mixed up with a compulsion acting on the feelings or the heart. If the Apostle had to argue with himself that Christ died for all, because all were dead, and that men might not live to themselves, how can he affirm that a mere sense or passion of devotion to his Master urged him on to act or to suffer? If he was under the influence of such a passion, what need or what possibility of thinking, of deliberating, of concluding?

I. I would remark, at the outset, that the love of Christ can scarcely mean the love which the Apostle had, or which any man has, for Christ. The very word "constrains" seems to suggest the thought of an atmosphere surrounding us, compressing us—of a power bearing upon us. It would be the strangest phrase imaginable if it meant something which proceeded from ourselves, a smoke or incense rising up to heaven. But a love coming down upon us, the love of a superior Being speaking to us, is not limited. The sunlight of a parent's or a teacher's countenance does not act merely on the affections of a child, it acts upon his intellect; it gives him courage to think, power to perceive, vivacity in all parts of his being. The love of Christ, then, might well constrain the judgment to a right and reasonable conclusion, as well as the hands to right and reasonable acts. If you suppose the Divine love to work on any creature, you would expect it to act generally, diffusively—to leave no faculty just as it was before, to bring those out into particular clearness and vigour which were most ready for the influence; sometimes to cause an immediate glow in the passive and susceptible feelings, sometimes to stir up the active powers; sometimes to reach the heart directly, sometimes to reach it through the narrow and winding passages of the understanding.

II. The sense in which these words were most applicable to the Apostle of the Gentiles, is the sense in which they are most applicable to us—to us as forming a society of men; to each one of us as an individual man; to the layman and to the priest. A man may confess the constraint of the love of Christ who is most conscious of his own struggle against it, of the effort he has made to be independent of it, of the fierce determination he has often come to that he will entirely break the bonds of love asunder and cast away its cords from him. Still the love of Christ has been pressing him round, above, beneath, seeking to penetrate and possess him. If he yields to it, it will not be less felt as a constraint; he will not boast that now it is his own choice which is governing him, and not another who is guiding and leading him. He must rejoice to feel that his will has been made captive by the true will which it was formed to obey. He must distinctly and deliberately judge that such authority, enforcing such obedience, is the true source of all freedom.

F. D. Maurice, Sermons, vol. iii., p. 223.



The Service of Love.

We have in these words a true answer to the question most important for us all; namely, What, in its true essence, stripped of all its accidents and outer garb, what is true religion? To St. Paul religion is not a service of fear, not a service of necessity, not that which a man does because he dreads, not that which he does because he must; but it is a service of love, that which he would wish to do even if he might leave it undone.

I. All true religion begins in the response of our hearts to the love of God as manifested in Jesus Christ our Lord. We begin to live a life which is a service of love, which has been rendered ever since, just so far as by God's grace we have been able to render it, under the controlling influence of the love of Christ in our hearts.

II. It is a service of love, again, inasmuch as it is a service which is accepted and rewarded solely out of the great Father's tenderness and love toward us. The loving Father, who has implanted these instincts within us, could not be content if His children served only from fear.

III. See what an error it is for us to be overanxious about success when engaged in rendering this service. Very often in the Christian service we miss success for the simple reason that we are too anxious for it. Be not overanxious about your spiritual success. Let the motto of the Apostle be the motto of your life. Whatever cometh, go forth joyously, gladly, untiringly, the love of Christ constraining you.

IV. See once more what a useful test this should apply, by which we are to judge the degree of the efforts we are making in seeking the direct spiritual good of those around us. It is very often wise for us to take counsel of our affection rather than of our intellect. Let us not be mean here; let us not stint in our measure here; let the love of Christ constrain us.

S. Newth, Christian World Pulpit, vol. xxxiii., p. 300.



I. The love of Christ is an interpretation of the sorrows of the world. Nowhere are the mysteries and the sadness of life presented more impressively than in the Bible. The gospel does not in any way dissemble the evils by which we are saddened in manifold forms, the pitiless havoc wrought by the forces of nature, the terrible workings of human selfishness, the action of sin within us, of which we are severally conscious; it lays all bare that it may more surely conquer all: it reveals a Divine purpose in suffering; it spreads over all the pure, unsullied light which falls from the Father's eye; it teaches still to look on the whole world as the work of God's wisdom and the object of God's love. Such a view of the world must present all things under a new aspect, and if with open hearts we allow the love of Christ, incarnate, crucified, ascended, to have its perfect work, it enables us to face the mysteries of earth and man with confidence and with hope. The fact of sonship presses upon us the utmost obligation of service as our answer to the Father's will; and it also reveals a Father's compassion as our sure refuge when we mourn over duties imperfectly fulfilled. The love of Christ affirms an unconquerable purpose where we see partial disaster, an inalienable fellowship where we mourn over jealousy and strife, the germ of a heavenly nature where we struggle with a masterful selfishness.

II. The love of Christ is a personal call. The hierarchy of nature is ruled by a scale of duties corresponding to endowments, of service corresponding to strength. All duties, all service alike are tempered together, and contribute to one end through the love of Christ towards us and in us. And here human love reveals the law of highest fellowship, which prejudices of race or class or caste or education are always trying to hinder and to hide. Nothing will go well with us till we have mastered the lesson, till the strong feel that they need the weak to teach them the grace of considerate tenderness, and the weak feel that they need the strong to inspire them with the joy of thankful reverence, till weak and strong alike feel that they are labourers together in Christ with God, joint-heirs of the grace of life.

Bishop Westcott, Christian World Pulpit, vol. xxxiv., p. 106.
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Verse 17
2 Corinthians 5:17
Such is the change which passes upon Christians through the power of Christ their Lord; they are made new creatures. And this deep mystery of our own renewed being flows out of the mystery of Christ's incarnation. He took our manhood and made it new in Himself, that we might be made new in Him. He hallowed our manhood, and carried it up into the presence of His Father as the firstfruits of a new creation. And we shall be made new creatures through the same power by which He was made man—the overshadowing of the Holy Ghost.

I. We are made new creatures by a present change working in our moral nature; that is to say, through our regeneration in holy baptism. By the love of God electing us to a new birth of the spirit, and by the Holy Ghost working through that visible sacrament, we are translated from wrath to grace, from the power of darkness to the kingdom of His dear Son. Old things pass away and all things become new round the regenerate man.

II. But further, Christians are new creatures by present, ever-growing holiness of life—by the renewing of their very inmost soul. They are absolutely new creatures—new in the truth of moral reality; new altogether, but still the same. It is moral contradiction, moral conflict, the clash of moral antagonists, that makes God and man to be two, and the race of man as divided as it is numerous; and so is it in every living soul changed by the grace of God. He was an evil creature, he is a holy one; that is, he was an old, he is new. When the flesh is subdued to the spirit, and Satan bruised under our feet, this old world passes away as a shadow, and the new stands out as the visible reality from which the shadow fell; and the whole man grows into a saint. The lowliest and most unlettered man, to whom written books are mysteries; the tiller of the ground, the toiling craftsman, the weary trader; the poor mother fostering her children for God; the little ones whose angels do always behold the face of their Father in heaven,—all these, by the Spirit of Christ working in them, are changed into a saintly newness and serve with angels, and look into the mystery of God with the cherubim and adore with the seraphim of glory.

III. Let us therefore learn some lessons of encouragement. Unlikely as it may seem, our most confident and cheering hopes will be found to arise out of the awful reality of our regeneration. In you old things are passed, as the night is passed when the darkness is driven before the coming day; and new things are come, as the day is come when the white morning steals up the sky. There may be thronging clouds and weeping showers before midday, but to every penitent man the noon shall come at last. Lastly, live above the world, as partakers of the new creation. He that is "the beginning of the creation of God" is knitting together in one His mystical body, making up the number of His elect; and to this end is He working in each one of us, cleansing and renewing us after His own image. All things about us teem with a new perfection. For a while it must needs be that our eyes are holden; were they but opened we should understand that even now are we in the heavenly city. Its walls stand round about us, and they that were seen in Dothan walk in its streets of gold.

H. E. Manning, Sermons, vol. i., p. 19.



In considering this statement of the Apostle, there are two main thoughts which seem to occur for our examination. The former of them concerns itself with the enlargement of feeling and sentiment, with that elevation to a higher spiritual platform which St. Paul describes as characteristic of the Christian life. The second concerns itself with that connection subsisting between that elevation and the condition of being "in Christ."

I. Now the state out of which the Apostle describes himself as having arisen, is one in which he "knew men after the flesh" and he knew Christ after the flesh. In other words, he entertained the common, worldly, merely outward estimate of Christ, of man, and of human life, until his belief of the Saviour's resurrection put that estimate aside and replaced it by another, which was nobler in itself and more in accordance with the actual facts of the case. There is something corresponding to this elevation of thought and feeling in the experience of those persons who in the present day are disciples and followers of the Saviour. They have become emancipated from unworthy thoughts of the Saviour's person and character. They have arrived at a conception of Christ which is markedly and unmistakably above what is usually formed and entertained by the majority of mankind. The superiority of conception consists in a real acceptance of the godhead of Jesus Christ.

II. Let Jesus Christ enter your life, and the commonest act is ennobled by being done for Him. Let Christ into your life, and the present—no matter what it is—reaches out and fastens itself on to the distant eternity, and becomes the germ of a never-ending existence. The expression "in Christ" is a sort of keynote, to which the whole of St. Paul's statements and arguments are set; and if we can grasp the meaning of this phrase, we are in a fair way to understand everything else. Our being new creatures, then, and therefore fit for the spiritual state of the Redeemed, depends upon our being in Christ. Our being in Christ depends upon our having sincerely accepted and taken to ourselves, by the Spirit's help, the testimony of God concerning His Son Jesus Christ; upon our having appropriated, in fact, His death, and all that flows and follows from it.

G. Calthrop, Penny Pulpit, new series, No. 853.

What must I do to be saved?

I. First of all, it may be right to mention that anxiety for the state of one's soul may be equally real, and yet show itself in different persons in a very different manner. I believe that many good people have been very angry with themselves because they did not weep for their sins, and feel that lively grief which we read of so often in the Scriptures as accompanying repentance. It is of no use to examine nicely into the vehemence or soberness of our feelings, whether of joy or sorrow, of hope or of fear, nor should any one think himself not in earnest because he cannot pass sleepless nights or shed floods of tears for the sinful state in which he has been living.

II. I will suppose that a man is roused sincerely to ask the question, "What must I do to be saved?" and wants some plain and particular directions to serve as his answer. The first rule then to be given is, to be instant in prayer. We might say to such a man, "If you are indeed in earnest, draw near unto God without fear; you are pardoned already for Christ's sake; be sure, therefore, that God loves you enough to give you His Holy Spirit, and to make you that new creature which you wish to be. Pray, in the name of Jesus Christ, that the promise of His Spirit may be fulfilled to you, to guide you safely on your way to heaven." With the practice of prayer, I should earnestly recommend the use of some book of devotion, like Jeremy Taylor's "Holy Living and Dying" or Bishop Wilson's "Sacra Privata." Books of this kind are sure to furnish, ready to our hand, the very passages of Scripture on which we can dwell most profitably.

III. It is wise to begin a Christian course sincerely, but quietly and soberly; to be not too hasty in endeavouring to reach a very high pitch at first, but to regulate our strength, that it may last out through our whole journey. Leave off at once every known sin; that is the first step, and without that we can do nothing; then be diligent and honest in the duties of your calling, striving to grow in humility and in love to God and man. If you go on with prayer and watchfulness, be not afraid that you will not reach in time the highest point of Christian perfection.

T. Arnold, Sermons, vol. i., p. 10.
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Verse 18
2 Corinthians 5:18
The Christian Priest.

I. On the first two clauses of the text the third, of course, depends. "He has committed to us the ministry of reconciliation." St. Paul could have no conception, therefore, of a Christian minister, except as a man who was sent to testify that all things were of God, and that He had in Jesus Christ reconciled us to Himself. It is involved in the first proposition that the minister must regard himself as receiving his authority and commission from God. No Jew could think that he held any office whatsoever except by God's appointment. If the priest had not been taught to consider himself as chosen and clothed by God for His service at the altar, he would have been the one exceptional man in the whole commonwealth. The continual assertions in St. Paul's writings that he was an Apostle not of man nor by man are vouchers for this conviction, as far as he himself was concerned. He never suggests that the difference between the Old and the New Testament ministry is, that the one was appointed by God and the other not; that those who had the one might call themselves ministers of God, and that those who had the other might call themselves ministers of some society which had chosen them to do certain offices on its behalf. What he does say is, that the ministers of the Old Testament were, to a great extent, ministers of a letter written and graven in stone, and that those of the New Testament are ministers of the Spirit; that the one are ministers of condemnation, and the others of righteousness; that the one are to exhibit the glory of God under a veil, and that the others are to present it openly, as revealed in Jesus Christ.

II. In modern times, when people have become weary of the oppressions of a body calling itself the universal church on the one side of them, and of the sects which they see tearing nations into pieces on the other, the notion has gone forth that if men could but shake off all the associations which are connected with the priesthood as a Divine institution, and could merely elect officers to perform the devotional services which they think requisite for the satisfaction of their consciences or their religious impulses, a church might grow up suitable to our time, or to some better time that is approaching. If such persons lead us to think that there can be any reconstruction of a church which has not the doctrine that all things are of God at the basis of it, which does not lead us to regard all offices as more, not less Divine than we have regarded them hitherto, I believe we can expect nothing from such a change but the reproduction of all ancient corruptions and the removal of the good which has counteracted them. We have not believed wrongly that we are called by God to our work, and that we cannot perform it if we are not called to it. We have been very wrong in not making it evident that our calling is for your sakes, that we are witnesses of His care for you. We have not been wrong in asserting a communion between God and His children. We have been very wrong in limiting it according to notions and fancies of ours; in not believing and rejoicing that God may make the truth and the power of which we testify known without our testimony; in not desiring that all shall be prophets, that all shall have God's Spirit; as that old legislator did, who would not suffer the order of the Priesthood to be changed, because it concerned not him, but the nation and its Lord.

F. D. Maurice, Sermons, vol. i., p. 42.



I. Consider one or two things which are not distinctly expressed in this passage, but which are necessarily implied, and must be regarded as underlying what is expressed for it to have any consistent meaning. (1) Humanity, in itself considered, is supposed to be in some way separated from God; in a state of estrangement, if not of antagonism. (2) A second thing implied is that God loved the world, even when it was dead in trespasses and sins. (3) It is also implied that God's love, if it is to take effect in the highest sense, if it is to secure and accomplish the reconciling of the world, must be expressed and manifested in some form of supernatural interposition.

II. Consider what the text does distinctly express and declare. The pre-existing love of God takes a positive form and is made manifest by a Divine act. (1) There would seem to be two reconciliations referred to in the text; there is one which is accomplished by God, and there is another to be secured by man. (2) The reconciliation effected by God was accomplished by His doing two things: "He made Him to be sin for us who knew no sin"; then, as the result of that, He did not impute to men their transgressions. The one thing became possible on the ground of the other. (3) In this reconciliation and return of God to the world, a foundation is laid for the return to and reconciliation of man with God.

III. Christianity is something more than (1) the mission of a teacher or prophet, (2) the embodiment in Christ of perfect virtue, (3) what was simply subjective in God, or even (4) the fatherly love of God. There is a true thought in each of these things, but neither includes the whole truth standing alone.

T. Binney, King's Weighhouse Sermons, 2nd series, p. 51.
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Verse 19
2 Corinthians 5:19
God in Christ.

I. "God was in Christ." In the Son of Man, as He loves best to call Himself, who bows His head in death, who suffers the common lot of humanity, that very circumstance of pain and ignominy shows something more than a Divine messenger from God, as some have described Him, or a Divine pleader before God and against God for man, as He has often been pictured. It is a real manifestation or revelation of, or rather a revealer of the very nature of God, that we have in Him. He is in the Father, the Father in Him, and His death is the close of a life in which this human nature, which we all share, has been raised and ennobled by close union with the Divine nature. The world has had before it the crowning act of God's love for the race which He long ago had moulded in something of His own image. It is in the closest union with God that He who was born at Bethlehem and crucified at Calvary has lived and died. The Father and the Son have moved together in the great work of restoration and redemption. There is no crossing or thwarting of the Father's will, no hard-won, dearly bought victory over an offended God.

II. The text is a blessed message, worthy, surely, of the name which the Apostle twice gives it, as one of reconciliation. And he adds one point more: "not imputing"—not reckoning, as our Revisers have more exactly rendered it—"their trespasses unto them." The metaphor, we see at a glance, is that of a debt, freely, frankly forgiven. This power of absolute and entire forgiveness, passing from God through Christ to man, is put among the very foremost attributes of the Divine nature as revealed to us in and by His Son; it is enshrined in our creed, it is embodied in the prayer of prayers, it is emphasised in the Sermon on the Mount, it is appealed to by the dying Sufferer on the Cross. We, whom it costs so hard a struggle, are bidden to forgive freely, "Yea, until seventy times seven"—never to be weary of forgiving.

G. G. Bradley, Christian World Pulpit, vol. xxix., p. 257.
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Verse 20
2 Corinthians 5:20
The Gospel Embassy.

If any man should ask what is the chief work of the Christian ministry, here is the answer: God has sent us; we are ambassadors for Christ. God has given us our message, and that message is that He has reconciled the world unto Himself; and He sends us to pray and beseech every one in the world whom we can reach to be reconciled to Him.

I. We are ambassadors—men sent by a King. When an ambassador comes to our country, before he can be received as an ambassador he must show his credentials. St. Paul had proved to those to whom he wrote that he was sent by Christ. He went into the synagogue of the Jews first and testified that Jesus is the Christ. When the Jews refused to receive his message he went to the Gentiles, and many of the Corinthians hearing, believed and were baptized. No doubt he did miracles also, but they are not mentioned in the account of his embassy to the people of Corinth. The power that went with the message proved that the message was from God. The effects of his message on the minds of the Corinthians were his credentials, for they were the handwriting and the seal of God Himself. They were a new creation. Old things were passed away; all things were become new. They had been renewed in the spirit of their minds, and therefore their life was a new life, and every one might read it for himself.

II. The message is the gospel. God has reconciled us to Himself, and we must be reconciled to Him. He offers us a full, free, eternal pardon for all sins, for all our acts, words, thoughts, done, spoken, and conceived against Him and His law. You must accept that pardon. He assures you that He loves you, loves you with a deep, mysterious, inconceivable love. You must believe that. He tells you that the exceeding great love led Him to give His only-begotten Son to become man, that He might suffer in your place what you deserve to suffer. You will be reconciled to God because you believe that He has reconciled you to Himself.

W. W. Champneys, Penny Pulpit, new series, No. 405.



Verse 21
2 Corinthians 5:21
The Sinless made Sin and the Sinful made Righteous.

I. Jesus Christ was personally sinless.

II. As the voluntary representative of sinful men, Jesus Christ was through a limited period accounted by God a transgressor.

III. The object of God in treating Jesus Christ as a sinner was to place Himself in a position whence He might account sinful men righteous, and really work righteousness within them. The text shows (1) the riches of the goodness of God, (2) the unutterable love of Christ, (3) an absolute human necessity provided for, and (4) the security of such as participate in Christ's mediation.

S. Martin, Westminster Chapel Sermons, 3rd series, p. 225.
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06 Chapter 6 

Verse 1
2 Corinthians 6:1
I. Consider, first, the Apostle's caution, that we do not receive the grace of God in vain. The word grace has various significations in Scripture, some of more restricted and some of wider meaning. Sometimes it denotes mere kindness of purpose, and is applied to the free and unmerited love of God, by which He was first moved to the scheme of human redemption. Sometimes it stands as the general name for the gospel, as indicating the kindlier genesis of that economy as distinguished from the bondage spirit of law. Sometimes it is put for all the sanctifying, comforting, and sustaining influences of the Holy Spirit. But in the text, and in some other passages, the word is better understood in a broader sense than any of these, and indeed as inclusive of them—namely, as referring not only to all the overtures of grace and mercy which God has made to us in the gospel of His dear Son, but to all those ministries of the Word and the Spirit by which those overtures may be most easily accepted. Now such is the perverseness of man's will, it is implied in the text, that all these means and ministries for his happiness may be offered him to no purpose. The injured Father of our spirits may stretch out His hand and find there is none to regard it; and the grace that He would have bestowed upon us for our conversion is either rejected or received in vain.

II. The text supposes that it is a real option with us whether the grace of God is received in vain or not; that despite of all apparent difficulties, whether based upon the Divine decrees or upon the sovereignty and spontaneousness of Divine grace itself, it is practically competent to every one of us to use such means as shall facilitate the proper and effectual influence of grace upon our minds. While we must cherish the habitual conviction of our dependence upon God's promised influence to render His own message effectual, we are really bound, on the other hand, to use all moral endeavours for making it effectual. We shall receive the grace of God in vain if we receive it doubtingly, with perplexed thoughts, with limitations either in it or in ourselves, calculated to make it insufficient for its end.

D. Moore, Penny Pulpit, No. 3395.

Consider certain particulars, in which men, endowed with a certain degree of right feeling in religion, are most apt to go wrong.

I. In the government of their thoughts and imaginations men are apt sometimes to fancy, if they do right, that they may think as they please. But this is surely an inexcusable mistake; for the order and government of our thought proves what we are more distinctly than anything else. In thinking we are alone with God, and the ordering of our thoughts aright is neither more nor less than behaving rightly towards Him. Consider, then, whether your improvement in this respect has been answerable to the means of grace which Almighty God has mercifully afforded you. We ought not to be satisfied with our own devotion of heart, till we find our thoughts returning of their own accord towards heaven whenever they have been interrupted by any worldly call or anxiety.

II. To know whether we are quite sincere in receiving the grace of God, we must consider whether we are the better for it in our daily discourse and conversation with other men. Not that we are to be always talking of religious subjects, but since one of the most necessary truths for a Christian to believe is the corruption of the heart and tongue, it is impossible but that one, who has a true and increasing sense of it, must be more and more on his guard that he offend not in words. This will, perhaps, be the very surest sign and mark by which a sincere man may satisfy his own conscience, that he is really the better for the inestimable love of God in making and keeping him a Christian.

III. Another mark is this—Are we daily becoming more industrious and readier to deny ourselves for the help and comfort of our neighbour? The more we know of the gospel, the more we know of God's love to us, how dear it cost Him, how far it reaches, how unceasing and unwearied it is; the more pressing, therefore, is the call upon us to think nothing too good for our brethren, no sacrifice too costly to be offered for the sake of ensuring their eternal welfare.

Plain Sermons by Contributors to "Tracts for the Times" vol. iv., p. 1.



What is it to receive the grace of God in vain? To this question a threefold answer may be given.

I. There is the non-use of grace—the neglect of a great salvation. In vain is it here, within the sphere of our knowledge and within the possible grasp of our faith, ready for immediate application to all the uses of life and to all its heart-needs, if it be simply ignored.

II. A thing is received in vain if it is perverted and turned to some alien use. Such perversion of the gospel is, alas! too easy and too common. It may be made (1) a cloak for sin, (2) a tent for indolence, (3) the signal for perpetual controversy.

III. There is yet another way of perverting the grace of God, and one which comes closely home to ourselves—the very little and imperfect use we make of it as Christians.

A. Raleigh, From Dawn to the Perfect Day, p. 297.



Fellow-workers with God.

In these words is expressed the bond of fellowship in which we all meet as brethren in the Church of God: "fellow-workers with God," not blind instruments, not simple recipients, but having freedom to work for ourselves and being called to cooperate in the work with the Almighty Hand which can need nothing of His creatures. This grand yet mysterious title belongs to man as man, but belongs especially to Christians as Christians.

I. Such power is the birthright of humanity, and the birthright, as always, is restored to us in a Diviner perfection by the Lord Jesus Christ. The very mystery of His incarnation is the supreme exemplification of the working together of humanity with Godhead for the salvation of the world. The Christian who knows God as his Father in heaven, and who in the true Son of God and man has at once the strength and the pattern of an energetic service of faith, is without excuse if he ever forgets that he is a fellow-worker with God.

II. What is it to be a fellow-worker with God? There is a true service of God in the sphere of the visible world and this present life; but there is a deeper and truer service in conscious fellow-working for the kingdom which is avowedly the kingdom of salvation, not touching merely the transitory and visible present, but dealing with that which, being spiritual, is immortal, and so stretching on to an illimitable future.

III. This view of life is full of grandeur and of far-reaching and manifold significance. It has a lesson (1) of humility and sobriety; (2) of confident hope; (3) of unity among ourselves; (4) of cheerful and hopeful patience.

A. Barry, First Words in Australia, p, 35.
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Verse 9-10
2 Corinthians 6:9-10
A String of Paradoxes.

I. Note the first paradox of the text: "As unknown, and yet well known." The early disciples were a literally unknown and obscure set of persons, even the Apostles themselves being called from the most ordinary avocations of life. By far the greatest of their number, notwithstanding his natural and acquired ability, was sneered at by the world of his day. The world, as a whole, still misjudges and underrates the Church. The Apostle John's declaration is as true now as ever: "The world knoweth us not,"—unknown to the world, yet well known to the Church triumphant and to the angels of God. Our names are written, not on earth, but in heaven itself.

II. "As dying, and, behold, we live; as chastened, and not killed." It is not our only life that the world sees; we have another, an inner, higher, diviner life, hid with Christ in God—a life of faith, a life of love, a life of hope, hope which, like an electric conductor, draws light from the very Throne of God, and tinges the dark death-cloud with the radiancy of the immortality beyond. And though this the earthly house of our tabernacle be dissolved, we have a building of God, an house not made with hands, eternal in the heavens.

III. Hear also the third paradox: "As sorrowful, yet alway rejoicing." When the little bird starts from the twig to breast the force of the storm, the wind as it meets it only tends to drive it higher and higher towards the sky. In like manner the storms of life, as the Christian faces them, do but force him higher and higher, until he reaches that calm elevation above the storm where the sun of Divine love and peace sheds its light and warmth upon his soul.

IV. "As poor, yet making many rich." Poor enough were the Apostles and their early followers, and significant is the fact that not poverty but wealth has been the Church's chiefest bane. But amidst present poverty, God's children have the power to scatter broadcast present wealth—the power to impart a knowledge of riches that wax not old.

V. "As having nothing, and yet possessing all things." A man may own a magnificent picture-gallery on earth, and yet, because of his lack of sympathy with painting, the poor man whom he permits to visit it, who has the mystic sympathy, may be the truest possessor of the pictures. Even so in reference to the Christian and the universe in which he lives: though legally he may have nothing, yet, being in harmony with the Spirit of the great Creator, he can trace His hand in every work; and whilst the wicked never acknowledge God in nature, he in reality, by sympathy and spiritual discernment, possesses all things.

J. W. Atkinson, Penny Pulpit, new series, No. 956.
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Verse 14
2 Corinthians 6:14
Communion with God.

I. We can require no proof that God and the wicked man cannot be said to have fellowship or communion, though God be about that wicked man's path and spieth out all his ways. There is no proposing of the same object or end, for God proposes His own glory, whereas the wicked man proposes the gratification of his own sinful propensities. To have fellowship, to have communion with God, what can this denote, if not that human nature has been wondrously purged from its corruption, refined into something of affinity to the ethereal, and endowed with affections which find their counterpart objects in the Divine Being alone? You see at once the contradiction between the assertions—that a man is in fellowship with God and yet loves the present world—is eager for its wealth, addicted to its pleasures, or ambitious for its honours. The phraseology of our text implies a state of concord or friendship—a state, in fact, on man's part, of what we commonly understand by religion.

II. We cannot conceal from ourselves that there is a great deal of vague hope of heaven which takes little or no account of what must necessarily be the character of the inhabitants of heaven. It follows so naturally, with regard to earthly things, that we seek what we love, that there is very little difficulty, with regard to heavenly things, to draw from the fact of loving the inference that we must be in earnest as candidates for a kingdom of which we so readily recognise the worth and attractiveness. But we forget that in order to anything of happiness there must be a correspondence between the dispositions of the inhabitants of a world and the glories and enjoyments of that world. It is nothing that we have a relish for descriptions of heaven. The question is whether we have any conformity with the inhabitants of heaven.

H. Melvill, Penny Pulpit, No. 2215.
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07 Chapter 7 

Verse 1
2 Corinthians 7:1
Consider:—

I. That part of the exhortation which requires the destruction of evil: "Let us cleanse ourselves from all filthiness of the flesh and spirit." By filthiness is meant moral pollution of any kind. It denotes not exclusively or especially any particular sin, but sin as such—everything which renders the character loathsome in God's sight. (2) The words "flesh and spirit" we understand as denoting the seat of the sin. Filthiness of the flesh we take to be sin in its outward manifestation; filthiness of the spirit, sin in its internal emotions. (3) The cleansing required extends to both. (4) The extent of the cleansing required is shown by the use of the word all. He who would taste Christianity's joys and reap her rewards must have no favourite sins. He must cleanse himself from all filthiness of the flesh and spirit. (5) The exhortation of the text shows us that, while God is the sanctifier of His people, there is an important sense in which we must sanctify ourselves.

II. That part of the exhortation which enjoins the cultivation of perfect holiness. Trusting in Christ for sanctification no less than for forgiveness is our first duty; for until we trust in Him and are united to Him by a living faith, no effort we may make in order to sanctify ourselves will be of any avail. The danger against which we need to be on our guard is that, instead of resting in Christ for sanctification, we should be persuading ourselves that we are sanctified, when it is only too manifest that we are resting, not in Christ, but in our own fancies about Christ—resting not for but without sanctification, and thereby jeopardising our own souls.

W. Landels, Christian World Pulpit, vol. vii., p. 328.
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Verse 10
2 Corinthians 7:10
Notice:—

I. Godly sorrow: its nature and origin. (1) The nature of godly sorrow. In the immediate context it is directly contrasted with a commoner truth, the sorrow of the world. The sorrow of the world, though it seem a thick homogeneous covering over all human life, is yet made up of as many kinds as that carpet of green which covers the earth. Godly sorrow is like the rest, inasmuch as it is sorrow; it is unlike the rest, inasmuch as it springs, not out of the sufferer's connection with earth and time, but out of his connection with God and eternity. The expression clearly intimates that the attitude of the soul must be changed ere it can be sensible of this sorrow. Away from the world, with its hopes and fears, the man must turn, and open his inmost being towards God. Godly sorrow is an affection which the carnal mind never knew. (2) Consider the cause of this sorrow: "The goodness of God leadeth to repentance." The sorrow for sin was not felt until God's goodness aroused it; and that sorrow once aroused, instantly manifests true repentance in an eager effort to put sin away.

II. The repentance which godly sorrow produces. It is a change of mind which imparts a new direction to the whole life, as the turning of the helm changes the course of the ship. Two things are said in the text about this turning: (1) it is unto salvation; and (2) it is not to be repented of. The repentance which led unto salvation is the only repentance which the saved see in the memory of the past, and that repentance they will never repent.

W. Arnot, Roots and Fruits, p. 300.



References: 2 Corinthians 7:10.—A. Maclaren, A Year's Ministry, vol. ii., p. 113; C. C. Bartholomew, Sermons Chiefly Practical, p. 65; H. V. Beecher, Christian World Pulpit, vol. vii., p. 331; Ibid., Sermons, vol. ii., p. 31; Spurgeon, Morning by Morning, p. 287; Preacher's Monthly, vol. v., p. 122.



Verse 11
2 Corinthians 7:11
Marks of Godly Sorrow.

No sham work will suffice in religion. Heart work must be God's work. He who made the heart alone can change it from its natural hardness and stubbornness into one that is broken and contrite.

I. Godly sorrow is such a sorrow as God approves of, because it brings us to see the hatefulness of sin; because it has touched the heart and brought the offender back, in penitence, to his forgiving Father. Many a wounded and agonised conscience is like a sheet of ice shivered on the pavement, and which lies there stiff and cold; but let the sun burst forth in his might, and the frozen mass is melted. So, too, true godly sorrow is accompanied by the softening influences of the Holy Spirit, and brings forth fruit meet for repentance.

II. If we have really experienced this godly sorrow, it will assuredly have wrought in us great carefulness to seek an amendment of life: we shall feel ashamed and indignant with ourselves for our past misdoings; we shall cherish a wholesome fear of relapsing into evil ways; a vehement desire for pardon and sanctifying grace; a zeal for the honour of God and for the advancement of His kingdom; and a revenge, as it were, against the sinful lusts that once caused us to offend. While Sir Christopher Wren was engaged in demolishing the ruins of old St. Paul's, London, in order to make room for the new and grander cathedral, he used a battering-ram, with which thirty men continued to beat upon a part of the wall for a whole day. Our prayers and repentances may seem like puny agencies for overturning the strongholds of sin within us, but God can and will render them effectual in the end.

J. N. Norton, Every Sunday, p. 143.
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08 Chapter 8 

Verse 8
2 Corinthians 8:8
An Apostle pleading for Liberality in Giving.

If you will glance at the context, two things appear on the surface of it: first that St. Paul is very anxious to obtain a handsome contribution from the Church at Corinth; and secondly, that he is just a little doubtful about succeeding in his endeavour. When we find him dwelling on the subject for two whole chapters together, placing it in a variety of lights and making his appeal to every conceivable motive, the very accumulation of arguments inclines us to suspect that a great effort was required in order to evoke the generosity of the Corinthian Church. We do not usually waste our strength where there is no obstacle to be overcome. And there is some confirmation of this view in the fact that the Apostle declined to be indebted for his own personal maintenance, or for any part of it, to this particular Church. To some of his converts—to the Philippians, for instance—he was not too proud to be beholden. But from the Church at Corinth he would accept nothing, and the reason probably lay in the difference of temper and character between the two Christian communities.

I. Let us now see how St. Paul sets about accomplishing his object. He begins by informing the Corinthians of what the Churches of Macedonia had done in the matter. He does not hesitate for a moment to stimulate the sluggish benevolence of the wealthier Church by narrating to them what the poorer Churches have done. He proposes an example of liberality worthy of imitation.

II. He points out that there ought to be a proportion maintained among what may be called the component parts of the Christian character. The inner and the outer should keep pace with each other. "See that ye abound in this grace also."

III. He disclaims all intention of exerting anything like compulsory power. There is in Christians a deep, underlying love to their Master, and love to those for whom their Master died; and if you can succeed in touching this spring—in setting this motive free to act—you have more than half accomplished what you are attempting to do.

IV. In the last place, the Apostle speaks of an equalisation in the material condition of Christian people. Inequality in the present condition of being enters into the Divine plan respecting the people of Christ. But it is the object of Christian benevolence to counteract this inequality as far as possible. The Corinthians had fulness, the Hebrew Christians had emptiness. It was the duty of the Corinthians, then, to restore the balance.

G. Calthrop, Penny Pulpit, new series, No. 840.



Verse 9
2 Corinthians 8:9
Christ's Privations a Meditation for Christians.

I. What is meditating on Christ? it is simply this, thinking habitually and constantly of Him, and of His deeds and sufferings. Christ is gone away; He is not seen; we never saw Him, we only read and hear of Him. We must recall to mind what we read in the Gospels and in holy books about Him; we must bring before us what we have heard in church; we must pray God to enable us to do so, to bless the doing so, and to make us do so in a simple-minded, sincere, and reverential spirit. In a word, we must meditate, for all this is meditation, and this even the most unlearned person can do, and will do, if he has a will to do it.

II. Now of such meditation, or thinking over Christ's sufferings, I will say two things: (1) that such meditation is not at all pleasant at first; (2) it is only by slow degrees that meditation is able to soften our hard hearts, and that the history of Christ's trials and sorrows really moves us. It is not once thinking of Christ or twice thinking of Christ that will do it. It is by going on quietly and steadily, with the thought of Him in our mind's eye, that by little and little we shall gain something of warmth, light, life, and love. We shall not perceive ourselves changing. It will be like the unfolding of the leaves in spring. You do not see them grow; you cannot, by watching, detect it. But every day, as it passes, has done something for them; and you are able, perhaps, every morning to say that they are more advanced than yesterday. So it is with our souls; not indeed every morning, but at certain periods we are able to see that we are more alive and religious than we were, though during the interval we were not conscious that we were advancing.

J. H. Newman, Parochial and Plain Sermons, vol. vi., p. 39.



Poverty a Holy State.

I. The poverty of Christ is intended as an example to all men. To His earliest followers He gave the precept of poverty; He made it binding on them; He made it even the condition of entering His service and His kingdom. Poverty, toil, and a common life were the daily bonds of their society with Him; and they chose to live on as He had left them, still realising His presence who, though He was rich, yet for our sakes became poor. Out of this common life came the fixed endowments of the Church. First, the bishop and his clergy and the poor of Christ lived of one stock and revenue, as it were at one table, at which the spiritual father presided in Christ's stead. Afterwards, when the Church had peace, and in God's good providence was permitted to make itself fixed homes and certain dwelling-places, the necessity which lay on them by reason of the then present distress ceased. That which was a precept of necessity, became a counsel of perfection. It was a fuller and closer imitation of the life of Christ for those who, by the providence of God, were permitted to forsake all for the love of their heavenly Master. And there have been many, in all ages of the Church, who have willingly made themselves poor for Christ's sake, that through their poverty and labour of love the elect might be made rich in God's kingdom.

II. Another reason for Christ's choosing so bare and destitute a condition was, that He by His poverty might set us an example of deadness to the world. The gifts and allurements of the secular state are among the chief dangers of Christ's servants. There are very few that can resist the offers of wealth, ease, elevation, power, and the like. And Christ, foreseeing the trial of His Church, especially in the days when the world was to come into its fold, stamped for ever in His own example the visible tokens of perfect deadness to the secular state, by choosing for Himself a life of poverty. This is another great lesson set us in the poverty of our Lord—so to die to the world that it cannot find the price at which to buy our submission. The man that covets nothing, seeks nothing, looks for nothing, nay, that would refuse and reject the solicitations of the world unless they bore on them some sure and expressive marks of the Master's hand, is above all worldly power. He is truly independent; out of the reach of hope and fear; and next under God, lord of his own spirit.

III. And once more, the example of the Son of God was no doubt designed to show us the relation between poverty and holiness. The very state of poverty is a wholesome corrective of many subtle and stubborn hindrances of our sanctification. Let us embrace it with gladness. Let us, when the choice is before us, choose it rather than to be rich. How much of mercy and meaning does this put into all worldly reverses. The loss of fortune is, as it were, a call to perfection; the appointment of a poor lot in life, or of a precarious livelihood, are tokens of His will to make us share in the likeness of His poverty. Let us bless Him for every degree of approach He permits us to make towards His perfect life. Whether we be in the sacred or the secular state, let us use the narrowing of worldly fortunes as a means of chastening our desires, and in making ourselves independent of all things but His truth, His Spirit, the laws of His Church, and the hope of His heavenly kingdom.

H. E. Manning, Sermons, vol. ii., p. 284.



When a beggar asks alms of me for the love of Christ, can I safely hold back my hand? When I am assured, by persons of wisdom and experience, that I shall do a positive wrong to society if I listen to his prayer, dare I give him anything? These are questions which are troubling a great many of us. They do not concern only the case of the street beggar. They have a very wide application. Some will tell us that almost every time we bestow anything on a fellow-creature we are indulging a fancy or a sentiment and violating a law. Some will say that the most indiscriminating kindness is most like the kindness of God, who giveth liberally to all and upbraideth not, who sendeth His rain upon the just and upon the unjust. These opposite opinions do not only distract us. Too often they drive us to the conclusion that there is no principle at all which can guide us, or to the conclusion, more dangerous still, that there are two principles, one of which is good for earth, the other for heaven. Perhaps there is no time when this conflict is likely to be greater in our minds than at Christmas.

I. It is certain that if we receive the incarnation of Christ as the revelation of God's mind and character to men, any language which has ever been used or can ever be used to denote the fulness and universality of the Divine love and compassion, instead of being exaggerated, instead of requiring to be modified and justified, must be tame and cold. So far then it would seem that the defenders of an expansive indiscriminating charity have much to urge on their behalf. If we are to be followers of God as dear children; if nothing can be wrong in our character which is like His, nothing right which is inconsistent with His,—there can be no fear of our regarding the race of man or any individual of that race with too much affection and sympathy; there must be the greatest fear of stinting of affection and sympathy.

II. Again, if we have not followed a cunningly devised fable in supposing that Christ, who was rich, for our sakes became poor, it cannot be a true maxim that men should generally be left to the consequences of their own acts, that we should turn away on the other side when we see one who has fallen into poverty or into crime, comforting ourselves with the thought that it was his own fault, and that we are not to save him from the results of his folly and recklessness. Our Lord drew no artificial distinctions between cures of the body and of the soul. He claimed to be the Lord of both; He proved Himself to be the Deliverer of both. His example, then, may fairly be pleaded by those who say that they are not bound in dispensing gifts and services to choose the meritorious, who remind us that if we had to prove our title to live, we must all be left to perish.

III. But there is another aspect of the Nativity which requires to be as seriously contemplated as either of those we have considered. Christ did not merely heal the sick and cast out devils. He called forth the true manhood in the poor degraded creatures to whom He came; He found the sheep that He had been seeking. It is clearly not good for any man that he should live as a mere animal, when God has intended him for a man. If by our alms we tempt him to be a miserable creature, sustained by chance bounty, selling his soul for pence, we are guilty of our brother's blood; we are not leading him to feel that he is a child of God; we may be keeping him from that new and high life which Christ took on flesh to vindicate for him.

F. D. Maurice, Sermons, vol. Hi., p. 83.



The Riches and Poverty of Christ.

I. The native riches of Christ. "He was rich." The first display of the riches of the Eternal Word was not in our nature, but in the things which He made. Creation presupposes Him as its origin, underlying ground, and sustaining presence. The history of the universe is but the record of the progressive display of His unsearchable riches. But whilst He is the presupposition of all things, without whom the universe were an unsolved and insoluble problem, He is also the prophecy of all things. All things look to, move towards, and only rest in Him. All that has hitherto been done forms, as it were, but the initial revelation of His wealth, its first opening up, the early prophecy of the great future to which the growing heavens of His fulness point and cry, "Respice finem!" The riches of our Lord will only be seen in the end.

II. The poverty He chose. "He was rich; He became poor." (1) The poverty of His nature. He who had life in Himself became dependent for life and breath and all things. His nature was subject to all the limitations of time and space, of human weakness and wants. (2) The poverty of His circumstances. He was born in poverty, in poverty He was brought up, and in poverty He lived and died. (3) His experience presents to us an inner life of poverty in keeping with the poverty of His nature and circumstances. He was a Man of sorrows and acquainted with grief. In His mighty work He made the experience of all poverty.

III. The wealth of His poverty. This is seen (1) in its voluntariness, (2) in its vicariousness, (3) in its beneficence of purpose, and (4) in its fittingness for the communication of His riches. He who was rich became poor, was compassed with our infirmity, touched with our feeling, tempted in all points as we are, that we might find grace to help in every time of need, and that He might become our eternal salvation.

W. Pulsford, Trinity Church Sermons, p. 1.
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Verse 11
2 Corinthians 8:11
Performance.

Consider:—

I. Promises in relation to the kingdom of heaven. Men do not like to lose sight of the beautiful city of God. They like to feel some sort of connection with Christ; they mean to return to an earnest Divine life. Yes, there is a kind of purpose in their hearts to be as true to Christ as in their first days of consecration to His service, and they live, in a way, on the flattering tale. But let them come to the point of reality. Oh, the tragedy written in the lives of well-meaning persons! The promiser is still a slave, and still dwells in the enchanted palace of evil. Now is the accepted time; now is the day of salvation.

II. Promises in relation to the responsibilities of gifts and service. God is always saying to us, Begin; begin. Performance, once honestly commenced, tempts out more and more of loyal effort.

III. Promises in relation to the example of Christ. You vowed yourself in seasons of sickness and bereavement to Christ. Have you fulfilled that vow? It has been said that sometimes drowning men, who have been rescued at great peril to others, have thinned down their promised gratuity when time has been allowed to elapse. Miserable selfists! Yes, we can all say, Amen, to that. But how many might hear God's voice, "Now, therefore, perform the doing of it."

IV. Promises in relation to the bountifulness of God. What shall we render unto the Lord for all His benefits towards us? The Saviour's life was a life of deeds, and we ought to be living epistles of Him.

V. Promises in relation to the influence of example. Actions, as of old, speak louder than words. A kind, stimulating word is of immense service when it is accompanied by courageous endeavour. We are afraid, some of us, to begin; but, although at first we tremble, the whispered words of Jesus will restore our courage, for He hath said, "I will never leave thee; I will never forsake thee."

W. M. Statham, Christian World Pulpit, vol. vii., p. 312.



References: 2 Corinthians 8:12.—Homiletic Quarterly, vol. ii., p. 544. 2 Corinthians 8:15.—F. W. Robertson, Lectures on Corinthians, p. 395. 2 Corinthians 8:21.—J. Taylor, Christian World Pulpit, vol. xxxiv., p. 186; Preacher's Monthly, vol. ii., p. 250; H. Murray, The Fruits of the Spirit, p. 351. 2 Corinthians 8:24.—Spurgeon, Sermons, vol. xxvi., No. 1522; Church of England Pulpit, vol. iv., p. 191. 2 Corinthians 9:7.—Spurgeon, Sermons, vol. xiv., No. 835; Preacher's Monthly, vol. ix., p. 77.

09 Chapter 9 

Verse 8
2 Corinthians 9:8
The All-ability of God.

I. God is able to make all grace abound. Then surely He is able to rule the world He has created and still creates. He is the God of creation, and not its servant. He can get behind all the points that are visible to us, and without altering the order of nature, He can produce what change He desires. We may therefore ask Him to give us what we think would be good for us. This will be one of the practical results of the full belief in the all-ability of God. If I may not ask my daily bread from God, if I may not tell Him what I wish about the weather and what the country needs, then what may I speak to Him about? "About spiritual blessings," does any one say? Then are they not also given according to law? If God is bound to act invariably in the material sphere, He is equally and even more bound to act invariably in the spiritual sphere; and if we may not reasonably pray to Him as to the one, still less may we reasonably pray to Him about the other. It is God or no God. God is able to make all grace abound, to give blessing in every sphere, and will answer in some way every sincere prayer that is offered to Him.

II. Prayer is asking. It is not dictation. If it were, it would be liable to the objections which have been urged against it. It is telling the Father what we believe to be our real needs, leaving Him to judge what and how much to give and what to withhold. We may leave Him to maintain the laws. He will take care that there is no infringement of anything that ought to be observed, and that no injustice is done to some by answering the prayer of others; He will be true and faithful to Himself and to His great perfections; He will be attentive and compassionate to every child who speaks to Him; He will be the Hearer and Answerer of prayer to the end.

A. Raleigh, The Way to the City, p. 252.



Reference: 2 Corinthians 9:11.—R. Maguire, Christian World Pulpit, vol. ii., p. 236.





Verse 15
2 Corinthians 9:15
In order to arrive at the full meaning of the words "His unspeakable gift" we should inquire what it is, of all the blessings of redemption by Christ, that most perfectly answers to this description, that is so full, so inexhaustible, as best to satisfy this epithet "unspeakable," far beyond our words to describe and our powers to grasp by their conceptions, that is most entirely and properly God's gift—His one great bestowal over and above all others. And I hesitate not to say at once, it is God's gift of the Holy Spirit. Consider how the Spirit is properly and finally the gift of God.

I. A guardian angel might dwell with the believer—and such, we hold, do dwell with us, and minister around us—but a guardian angel can never dwell in the believer, can never be to him an indweller and enlightener, an inseparable friend and comforter, a mighty advocate and unfailing champion. Go then even to the throne of the Godhead, and ask who shall do this. The Father dwelleth in light inaccessible; Him no man hath seen, nor can see; He ruleth all things after the counsel of His own will. The Son is gone up from us, and is waiting in our manhood at the right hand of the Father, till all things be put under His feet. Where then shall we find this ever-present help in God? where but in the Holy Spirit, whose especial glory it is that He works and energises in creation, in the material and the immaterial ranks of being, who first brought light out of darkness, who is the Source and Upholder of all life and joy?

II. Very various and very wonderful are the ways in which God's Spirit originates and carries on the new life in men. One man speaks with the Spirit in the lofty cathedral, resonant with studied praise; and another comes from his week-long toil to the mean and crowded conventicle, and in the illiterate accents of his brother-mechanic the same blessed Spirit speaks to his heart, in his heart's own way, and he too hears and follows. Thanks be to God for His unspeakable gift. For wherever He is found, however He works, He is this one crowning gift of our God, without which no man can live unto Him, with whom we have Christ in all His fulness, and the Father in all His love.

H. Alford, Quebec Chapel Sermons, vol. iv., p. 274.
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10 Chapter 10 

Verse 5
2 Corinthians 10:5
I. The power of thought. The ability to think is (1) man's great distinction, (2) the instrument of all his work, and (3) the great material with which he works.

II. For our thoughts to possess true value, we must learn to lead them. If a man does not lead his thoughts, some other power will, some power of the world, of the flesh, or of the devil, or all these powers combined. Now the central character of the power of our thoughts makes it a first necessity that we should lead them, if we are to remain in possession of ourselves. Thought determines the man. It arrests the attention, awakens feeling, inflames the passions, subdues the will, and commands action. Thoughts, therefore, unled, will be to a man what winds and waves are to a ship under canvas, but without a rudder, or what steam is to an engine without the guiding rail: a driving and destructive power.

III. But if we would lead our thoughts, we must know how to make them interesting. Thoughts wedded to the affections and carried in the congenial currents of the heart so rapidly multiply associations that the difficulty is to abstain from thinking, for thought is captivated, and captivated thought must be active.

IV. But how may we lead our thoughts into captivity? To lead our thoughts we must present to the mind that which is agreeable to its nature, and simply ask for obedience to an authority which, though it speaks without, appeals to its own Amen within us. The authority is (1) conscience; (2) the Divine word; (3) He who speaks in the word.

W. Pulsford, Trinity Church Sermons, p. 24.



Subjection of the Reason and Feelings to the Revealed Word.

The question may be asked, How is it possible to live as if the coming of Christ were not far off, when our reason tells us that it probably is distant? It may be said that we cannot hope and fear, and expect and wait, as we will, but that we must have reasons for so doing; and that if we are persuaded in our deliberate judgment that Christ's coming is not probable, we cannot make ourselves feel as if it were probable. In considering this objection, I have an opportunity of stating a great principle which obtains in Christian duty: the subjection of the whole mind to the law of God.

I. I deny, then, that our feelings and likings are commonly moved according to the dictates of what we commonly mean by reason, so far from it that nothing is more common, on the other hand, than to say that reason goes one way and our wishes another. There is nothing impossible, then, in learning to look out for the day of Christ's coming more earnestly than according to its probability in the judgment of reason. What Almighty God requires of us is to do that in one instance for His sake which we do so commonly in indulgence of our own waywardness and weakness, to hope, fear, expect our Lord's coming, more than reason warrants and in a way which His word alone warrants; that is, to trust Him above our reason.

II. Only reflect, what is faith itself but an acceptance of things unseen, from the love of them, beyond the determinations of calculation and experience? Faith outstrips argument. If there is only a fair chance that the Bible is true, that heaven is the reward of obedience and hell of wilful sin, it is worth while, it is safe, to sacrifice this world to the next. It were worth while, though Christ told us to sell all that we have and follow Him and to pass our time here in poverty and contempt—it were worth while on that chance to do it. Faith does not regard degrees of evidence. Though it is quite certain that Almighty God might have given us greater evidence than we possess, than we have in the Bible, yet, since He has given us enough, faith does not ask for more, but is satisfied and acts upon what is enough, whereas unbelief is ever asking for signs, more and greater, before it will yield to the Divine word. What is true of faith is true of hope. We may be commanded, if so be, to hope against hope, or to expect Christ's coming, in a certain sense, against reason.

III. As it is our duty to bring some things before our minds and contemplate them much more vividly than reason by itself would bid us, so, again, there are other things which it is a duty to put away from us, not to dwell upon and not to realise, though they be brought before us. Judging by mere worldly reason, the Christian ought to be self-conceited, for he is gifted; he ought to understand evil, because he sees and speaks of it; he ought to feel resentment, because he is conscious of being injured; he ought to be doubting and hesitating in his faith, because his evidence for it might be greater than it is; he ought to have no expectation of Christ's coming, because Christ has delayed so long; but not so: his mind and heart are formed on a different mould. He goes by a law which others know not, not his own wisdom or judgment, but by Christ's wisdom and the judgment of the Spirit, which is imparted to him. This it is which gives so unearthly a character to his whole life and conversation, which is "hid with Christ in God."

J. H. Newman, Parochial and Plain Sermons, vol. vi., p. 255.



References: 2 Corinthians 10:5.—Spurgeon, Sermons, vol. xxv., No. 1473. 2 Corinthians 10:7.—Bishop Temple, Christian World Pulpit, vol. xxviii., p. 237. 2 Corinthians 11:1-3.—F. W. Robertson, Lectures on Corinthians, p. 418; Homilist, 3rd series, vol. ix., p. 223.



Footnotes:
11 Chapter 11 

Verse 3
2 Corinthians 11:3
I. There is simplicity in Christ, as the Lord our righteousness, as the Servant of the Father, as the Substitute, Surety, and Saviour of the guilty.

II. As in His own finished work of righteousness and atonement, so in the free offer of the Gospel as connected with it, we may see, and seeing bless God for, the simplicity that is in Christ. How simple, in every view of it, is the Gospel message. God has but one argument: the argument of the Cross, a full atonement made for guilt of deepest dye, an everlasting righteousness brought in, a sufficient satisfaction made to the righteous law, and a welcome, without upbraiding and without reserve, awaiting the very chief of sinners.

III. As there is the simplicity of actual reality in the great atonement and the simplicity of earnest sincerity in the Gospel offer, so in respect also of the completeness of believers as one with Jesus we may note the simplicity that is in Christ. The perfection of His righteousness, the fulness of His grace and truth, the holiness of His Divine nature, all His possessions, in short, and all the pure elements of His own inmost satisfaction, His rest, His peace, His joy, all, all, He shares with us simply, bountifully, unreservedly, and all upon the same footing: our only being in Him and abiding in Him.

IV. The same simplicity is apparent in His guidance of us as our Captain and Example.

V. The simplicity that is in Christ may be noted in connection with His second coming and glorious appearing. What really is to produce the right moral and spiritual effect upon our souls is not the crowded canvas and scenery of a picture embracing all the particulars of a world's catastrophe, no, not that, not that at all, but the one dread and holy image of Jesus as He was taken up to heaven from Mount Olivet, so coming again even as He was seen to go. Be that coming when it may, it is still as the polestar of the Church's hope and the spur of her zeal, simple, solemn, in its very standing alone, isolated, solitary, separate, and apart from all accessories of preceding and accompanying revolution.

R. S. Candlish, Sermons, p. 43.



The Simplicity that is in Christ.

I. This simplicity of Christ is most markedly set before us in our holy religion. First, in its doctrine. All doctrine is derived from Christ Himself; and if we go up to the fountain-head, there we see that, while never man spake like this Man, that which characterised Christ, like nature itself, most of all was His simplicity. It is true that He often spoke deep and profound things, and that, as in all Scripture, so we have from the lips of Christ Himself heights which no man can reach, depths which no man can fathom, lengths which no man can span, and breadths which no mind or intellect can grasp; yet this arises from the infinitude of the subject more than from any lack of simplicity in Him who expounded it.

II. Again, secondly, this simplicity applies to obedience. Philosophy was so intricate and so subtle that very few could follow it, and very few could understand it; but when God, by His Son Jesus Christ, would teach the world the most royal law of greatness and obedience, it was this: "Thou shalt love the Lord thy God with all thy heart, and soul, and strength, and mind, and thy neighbour as thyself."

III. This subject speaks to us of simplicity in our worship. Man loves novelty; man loves novelty in everything, and not less in his religion than in any other thing. This is the reason why the mind of man is ever open to some new form of faith or some new form of error, just for this reason, and we are here recalled from it all by the simplicity which is in Christ. Be simple in everything: simple in your repentance toward God; simple in your faith toward our Lord Jesus Christ; simple in your mutual intercourse with one another; simple in all the work that you are honoured and permitted to put your hand to for the Lord in His vineyard.

J. Fleming, Christian World Pulpit, vol. xxiv., p. 28.





Verse 10
2 Corinthians 11:10
Fancied Wisdom.

I. The influence exercised by the Judaising teachers at Corinth was so noxious that the Apostle found himself most unwillingly driven to the ungracious task of boasting of his services. Such a necessity must have been peculiarly repulsive to him, because a great part of his own special teaching was directed against any self-complacency or assertion of personal merit. He introduces it, therefore, with reluctance and apology. Such boasting, he says, becomes a fool rather than an Apostle, but the perversity of the Corinthians has left him no alternative, and he feels obliged to give them a picture of the man whom they are deserting for their new and unworthy favourites.

II. (1) The text accounts for certain forms of unbelief. There is a certain pleasure in appearing cleverer or more profound than our neighbours or feeling able to despise them as the bigoted votaries of a worn-out creed and lingerers behind the age. Thus we are led by our own fancied wisdom to suffer fools gladly. (2) The fancied wisdom which leads us to suffer fools gladly may be, not of an intellectual, but of a religious, character. The man gladly tolerates the groundless fancies of some new teacher who casually crosses his path, or perhaps himself seeks one out; he adopts in his ignorance untenable interpretations of Scripture. Thus he too suffers fools gladly.

III. If any one is disposed to lament the licence of modern criticism, the hundred forms of modern sectarianism, the readiness with which men are carried about with divers and strange doctrines, the perils to which their faith is exposed, let him consider whether his own conduct is such as to strengthen or weaken that faith. Remember that every Christian, whether qualified or not to solve Scriptural difficulties and answer sceptical arguments, is able in this way to prove the truth of Christian doctrine by the beauty of Christian life.

G. E. L. Cotton, Sermons on the Epistles, vol. i., p. 180.



References: 2 Corinthians 11:13, 2 Corinthians 11:14.—Clergyman's Magazine, vol. ii., p. 81. 2 Corinthians 11:19.—W. C. E. Newbolt, Counsels of Faith and Practice, p. 238. 2 Corinthians 11:22.—Spurgeon, Evening by Evening, p. 158. 2 Corinthians 11:23.—F. W. Aveling, Christian World Pulpit, vol. xiv., p. 100. 2 Corinthians 11:24.—A. Maclaren, Sermons in Manchester, p. 14; Preacher's Monthly, vol. v., p. 56. 2 Corinthians 11:26.—Talmage, Old Wells Dug Out, p. 26; Church of England Pulpit, vol. vii., p. 224; A. Rees, Christian World Pulpit, vol. xiii., p. 243. 2 Corinthians 11:30.—Clergyman's Magazine, vol. iv., p. 89. 2 Corinthians 11:32, 2 Corinthians 11:33.—Homiletic Quarterly, vol. iv., p. 540.

12 Chapter 12 

Verse 1
2 Corinthians 12:1
Visions and Revelations.

The words carry us at once to an age of miracle. They place us in the midst of a time when the eye and the ear were each occasionally opened to sights and sounds not of this earth, when the ordinary perceptions were in abeyance, and the soul, if it did not, as some have thought, actually abandon the body, was the subject of impressions not resulting from terrestrial objects, but stamped upon its consciousness by a preternatural exercise of power. Such probably was the condition in which Ezekiel saw the dry bones in the valley become instinct with fresh life. And so with the event in St. Paul's career to which the text refers. The Apostle's authority had been studiously depreciated by some of his converts, and he would vindicate himself from their derogatory insinuations. He would not dwell upon what he had done, but upon those things rather which God had done to him. "It is not expedient for me doubtless to glory in my own sufferings; I will pass to what testifies to my apostleship, but involves no idea of personal merit. I will come to visions and revelations of the Lord."

I. The more we contemplate the portrait of St. Paul as depicted in the New Testament, the more, I think, we are driven back upon the inquiry, What was the source of that life of stupendous toil and faith and suffering? (1) You must give sufficient importance to his own personal sight of the face of Jesus Christ. In St. Luke's narrative of St. Paul's conversion we are told only that he heard a voice; but, as St. Paul himself twenty-eight years after relates the event, Christ appeared unto him. Now we know something from the Gospel narratives of the power of the sight of Jesus Christ. Yet Jesus was only as a Man among men. Who can measure therefore the power of the vision of His face seen through the splendour of the Shechinah of His presence? (2) The second source of St. Paul's energy and self-devotion we take to have been that recorded in the text. "I knew a man," he writes, "about fourteen years ago, caught up by the power of Christ to the third heaven; I knew such a man," he adds, "caught up into paradise who heard unspeakable words which it is not possible to utter." Here lay one main secret of St. Paul's intense unquenchable zeal: the vision of the face of Jesus Christ, the vision of the eternal world. Out of that double vision grew an unequalled love, an irresistible desire unto God, a disregard of earthly suffering; out of these revelations grew one overmastering passion to spend and be spent for Christ here, to be with Christ for ever hereafter.

II. We may hence gather the cause of our own comparative coldness, our own shrinking from the least cross, our own aversion to self-sacrifice and self-denial. The explanation of it all lies in the vagueness of our spiritual perceptions. There can be no vigorous, strong, masculine Christianity without a distinct vision of the everlasting. Heaven cannot grow dim and minute without earth waxing larger to the eye. We must have a clear vision of the King in His beauty and of the land that is very far off.

J. R. Woodford, Penny Pulpit, New Series, No. 702.

References: 2 Corinthians 12:2.—J. Thain Davidson, The City Youth, p. 199. 2 Corinthians 12:2, 2 Corinthians 12:3.—Brookfield, Sermons, p. 13.



Verses 2-4
2 Corinthians 12:2-4
St. Paul's Vision of Paradise.

I. It is not difficult to conceive the impossibility of conveying any adequate impression of the component elements of heaven to minds encumbered with the grossness of mortal nature, an impossibility resembling that of communicating problems of astronomy to a cradled infant, of describing the combination of colours in a sunset to one born blind, or of imparting to the deaf the enchantment of harmony. But while the words might consistently be rendered "impossible to utter," it would seem, from the entire suppression of any attempt to describe what he had seen and heard, and from the obvious reserve maintained in Scripture upon the precise nature of the heavenly blessedness, and from the studiously figurative language in which it is always removed, as it were, beyond the reach of close and irreverent investigation—from all these considerations it would seem that it was not only difficult, but inexpedient, to blazon these celestial secrets.

II. So far from conjectures about heaven being discouraged by this reserve in Scripture and this emblematic way of painting it, does it not rather go to encourage conjecture by not tying us down to one limited and defined notion? There can be no better proof of the attractiveness, the blessedness, of what St. Paul witnessed, than the abiding effect it had upon himself. He had garnered up in his heart the ecstatic secret, as a mother garners up in her heart the memory of a departed child. Always and everywhere that vision haunted him. His soul was not distracted, but stimulated, by the never-ceasing desire to recover the rapturous privilege which for a mysterious moment had been in his possession. Piety, a perpetual sense of relation to God and to another state of being; charity, a perpetual sense of relation to men in this present world; hard labour, the outcome of both—these were the most prominent characteristics of his life. The manly, cheerful, humble cultivation of these virtues would go very far towards gaining for us that heavenly-mindedness which is the nearest approach to St. Paul's singular privilege of which, perhaps, we are at present capable.

W. H. Brookfield, Sermons, p. 13.



References: 2 Corinthians 12:4.—H. W. Beecher, Christian World Pulpit, vol. xviii., p. 404. 2 Corinthians 12:5.—Ibid., vol. xxi., p. 162.



Verses 7-9
2 Corinthians 12:7-9
The Thorn in the Flesh.

I. The first lesson which is suggested by these words is this: that the thorn in the flesh comes for a specific end. Of course it does not come by chance; nothing does. It comes by God's appointment or permission. But more than this, God does not send it out of mere wilfulness or caprice; He sends it for a certain purpose, and a purpose which we may in many cases find out. Let us look at St. Paul's case. I believe that to many an earnest-minded man the thorn in the flesh or the crook in the lot never comes in a form so painful as the form in which it came to Paul: the form of something which diminishes or destroys his usefulness, that keeps him from serving as he would his generation and his Saviour, that constrains noble powers or the makings of noble powers to rust sadly and uselessly away. St. Paul's thorn was given lest he should be exalted above measure.

II. It is beautiful, it is touching, it brings the tear to the eye, to hear St. Paul telling himself about his thorn in the flesh, and how much he needed it to keep him down, and how humbly he desired to submit to God's heavy hand. But think how differently we should have felt if anybody else had said the same things about Paul. There is all the difference in the world between talking as Paul does in the text about ourselves and about any one else. When trial comes to ourselves let us humbly try to find out the lesson God is teaching us by it; but let us not presume to say why the trial has come to any other man.

III. See what the Apostle did about his thorn in the flesh. See what God did. Every day, I doubt not, when the thorn was first sent would the earnest supplication go up from his heart that this heavy burden might be taken from him; and who shall say that his prayer was not answered, nobly, fully, sublimely answered? There are two ways of helping a man burdened with what he has to do or bear. The one is to give him less to do or bear, to take the burden off the back; the other way is to strengthen him to do or bear all that is sent to him, to strengthen the back to bear the burden. In brief, you may give less work, or you may give more strength. And it was in this way, which even we can see is the better and nobler way, that the wise and almighty Saviour thought it best to answer His servant's prayer. "My grace is sufficient for thee, for My strength is made perfect in weakness." And we do not need to go far for proof how completely each promise was fulfilled. How thoroughly resigned Paul was; how sanctified to him must that thorn have been; how strengthened his heart must have been with an unearthly strength when he could honestly write such words as follow his account of his Redeemer's promise. The thorn was there, piercing as deep as ever, marring his usefulness, making him seem weak and contemptible to the stranger; but he liked to have to feel from hour to hour that he must be always going anew to God for help, and so he wrote, not perhaps without a natural tear, "Most gladly therefore will I rather glory in my infirmities, that the power of Christ may rest upon me."

A. K. H. B., The Graver Thoughts of a Country Parson, p. 34.
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Verse 7
2 Corinthians 12:7
The Gospel of the Body.

A good life of St. Paul would be the best possible exponent of Christian experience. I do not mean an external biography—for that we have—but a full transcript of his thoughts and feelings. But we have this in a greater degree than we suppose. These epistles of his are not theological treatises, but genuine letters from one man to other men, full of personal feeling and experience, 2nd not impersonal generalisations of truth; they show how the man Paul took in the Gospel, and how it worked in and through him.

I. This experience of the thorn in the flesh is both interesting and valuable, or would be, if we could come at it. But it has been buried under such a mass of comment and conjecture that the simple lessons it contains are hard to reach. The main object seems to have been to discover what the secret nature of the thorn was. The strife is typical of much study of the Bible—infinite scrutiny of the form without much thought of the end. Now it matters little what the thorn in the flesh was; but how it pierced the Apostle, how he bore it, and how it affected him are the real questions. If the real significance of the thorn in the flesh were put in a general way, it would be physical evil a condition of spiritual strength.

II. Consider the moral effect of bodily infirmity. It cuts up our conceit and pride. It wrought in this way in St. Paul. Nothing strikes such a blow at self as an experience of physical infirmity or suffering. Pain is a great humbler, weakness a still greater. Bodily infirmity teaches a man to go carefully in this world of mischance, this world from which chaos is not yet wholly expunged; it co-ordinates him to an uncertain world. Physical infirmity reveals to a man the fact that he is not himself a source of power and the more general truth that the power of the world is outside of him; in other words, it teaches him that he is a dependent being.

III. An experience of physical infirmity gives one a certain wholesome contempt of material things. We have hardly any more imperative command than to secure for the body its highest possible vigour and health; the gospel of the body is yet to be heard and heeded, but this gospel will go no further than to require such care and treatment of the body that it shall best serve the uses of the mind. It is worthy of the greatest care, but only that it may be the most supple and ready servant of our real self. I will think well of the body, but not too well. Hence this experience of physical weakness and infirmity is left in order to help us keep a due balance between flesh and spirit. There are great advantages in not being allowed to feel at home in the body. An animal life antagonises a moral life. When we are at home in the body, we are absent from the Lord. Man does not live by bread alone. Hunger may feed him; blindness may give him light; pain may bring peace; the weakness of the body may be the strength of the spirit. For all this finite order and encasement is a minister to the life which is eternal.

T. T. Munger, The Life, p. 87.
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Verse 8-9
2 Corinthians 12:8-9
Strength in Weakness.

I. We have here the instinctive shrinking from that which tortured the flesh, which takes refuge in prayer.

II. We have, next, the insight into the source of strength for, and the purpose of, the thorn that could not be taken away.

III. Lastly, there is the calm final acquiescence in the loving necessity of continued sorrow.

A. Maclaren, The Unchanging Christ, p. 159.



Reference: 2 Corinthians 12:8-10.—F. W. Robertson, Lectures on Corinthians, p. 446.





Verse 9
2 Corinthians 12:9
The Quietness of True Power.

Paul speaks in these verses of his own weakness and his thorn in the flesh. He says that he glories in his infirmity, and that in his weakness God had manifested His strength, as though he had been the empty channel which God filled. He teaches us in these words a lesson which we have great need to learn, and it is the quietness of true power.

I. All true power is constructive power. What is the power of Christ? To renew men's lives; to give the new heart; to produce new virtues. The destructive ministry even of evil is not necessarily a constructive ministry of good. You may destroy evil habits; you cannot give a new heart.

II. Quiet power is a wise power. Everything depends upon adaptation. A sentence may save a soul; a word fitly spoken may never be forgotten. That is always true power, the quiet word, the quiet manner, the spirit that knows that atmosphere is everything.

III. Quiet power is a beautiful power. There is a power that we must obey, but there is no beauty in it, nothing attractive in it. But there is another power that is beautiful. Such a power is that which we exercise at home. The sceptre is full of jewels that are rich in loveliness, held in a mother's hand.

IV. Quiet power is a Christlike power. We read again and again in the New Testament that all power is given to Christ. Yet it seems to me as if the light broke upon the world without men knowing it. When Christ was there, everything began to change; the atmosphere changed. So it is with the Christian man: "In quietness and confidence shall be your strength."

V. Quiet power is lasting. It is so in all the aspects of life—in the prophetic or in the warning and reproving aspect.

VI. Quiet power is a terrible power.

VII. Quiet power is the Spirit's power: "Ye shall receive power after the Holy Ghost is come upon you."

W. M. Statham, Christian World Pulpit, vol. xxv., p. 99.



I. "My grace is sufficient for thee." With his infirmity hindering him, the great Apostle was to go forth among the Gentiles. Day by day there was to be in him this inward struggle. Christ said to him, "My grace is sufficient for thee. Thou mayest fail, but it shall never fail. By suffering thou shalt be raised, and taught, and purified. Fear not, then: My grace is sufficient for thee. I know thee, I know thy trials, I know Myself, better than thou canst."

II. But we must not for a moment limit our thoughts of His dealings with us to any such purpose as this: merely to compensate us for trials, merely to hold us up through our way, merely to minister to us grace sufficient for us. God has not put the meanest Christian into His world and into His Church only to be held up, only to be rescued from falling, only to escape the wrath to come; but He has put every one of us here to serve and glorify Him, to contribute an active share to the great testimony which shall rise, and is ever rising, to Him, to His faithfulness, His purity, His righteousness, His glory, as from all His works, so in the highest and noblest degree from His Church, the highest and noblest of His works. "My grace is sufficient to enable thee for the work which I have set thee to do, sufficient to enable thee, in spite of the trial, yes and by means of the trial, to bring forth fruit to My glory." "My strength is made perfect in weakness." It is His purpose with all His people that they should work for Him in life and life's duties, not in their own strength, but in His; that their bearing up in their lifelong conflict and then issuing forth into glorious victory should be seen and felt at every step to be not of themselves, but of Him. And for this purpose it is that He sends to them hindrances, trials, infirmities, thorns in their way, that their own pride, and strength, and stoutness of heart, and firmness of resolve may be broken down, that they may not walk in a light of their own kindling and congratulate themselves on the brightness of their path, but may toil through darkness and disappointment, through briers and through tears, to the sunshine of the everlasting hills, where the Sun of righteousness may light them to the work of life.

H. Alford, Quebec Chapel Sermons, vol. vii., p. 211.



I. After the fervours of the first love are abated, and after the sweet freshness has passed from the actings and strivings of the new-born soul, there often comes a coldness and a pause. The young soul, new to the ways of grace, does not understand, is bewildered, discouraged, in danger of falling into a practical unbelief. But the Lord says, "My grace is sufficient for thee." Your gospel is not any past experience nor any grand deliverance once for all. It is a present potency which will control all other powers, a present wisdom which will make a path of safety through all perplexities, a present love which will enfold and shelter you even if you stand amid a thousand griefs and fears.

II. A little farther on we meet with one whose beginning has long gone by. You had a calm and blissful time then; but now there has come a chilling and weakening change—in your present mood it may seem almost a desolating change. The quickest and best way of recovery is the way of the text. The Lord is saying to you also, "My grace is sufficient for thee." Take hold of that, and you are safe. Keep fast hold of that, acting in everything like one who believes it true, and ere long the health and joy of other days will come back, and the roots of your faith will grip the soil again.

III. The softening shadow of the text will come over the soul that is in trouble. Let every sufferer, whether by the body, or the mind, or the circumstances, hear for himself and gauge all his trouble while he hears; then let him apply the sure word of promise to its lengths, and breadths, and depths, and heights; then let him carry it home to the aged, the sick, the feeble, and to all whom it may concern, as the word of a God who cannot lie, as the assurance of a Saviour who cannot but pity and help, as the title to a legacy of which they are all made heirs, if they will only claim and inherit, as a shelter for every path, an assuagement for every sorrow, a sweet soul-secret for life and for death to every trusting soul, however troubled: "My grace is sufficient for thee."

A. Raleigh, Quiet Resting Places, p. 201
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Verse 10
2 Corinthians 12:10
Strength in Weakness.

I. What was it that caused the heart of St. Paul to overflow in this now familiar paradox? It was some special personal temptation of a very painful kind, which he calls a thorn in the flesh. He was attacked by some kind of trial so severe that he speaks of it as a messenger of Satan, and besought the Lord not once, but thrice, that it might depart from him. His prayer was answered, though in a different manner from that which he anticipated. It was answered in substance. His infirmity remained, but he was taught that, so far from being the weaker for it, he might become the stronger; and still more, the power of the Master would "come out," as we say, all the more prominently in consequence of the weakness of His servant. The more painful and obvious the deficiencies under which St. Paul might labour personally, the more clear it would become that any triumphs achieved by him were due, not to himself, but to Christ. His weakness, as we may express it, would be a foil to Christ's strength.

II. It is indeed a universal law that strength is made perfect in weakness; that strength is brought out into strongest relief when it appears in a naturally weak agent. The law has infinite illustrations, and they are very beautiful. For instance, the most' timid bird will show courage when its young ones are threatened with danger. Here it is the instinct of parental affection which brings strength out of weakness. And, to take a higher illustration, what is more interesting than to mark how many of the greatest commanders in war, by land and sea, have been men whose constitution seemed always on the point of breaking down? Here it is patriotism or professional pride which makes strength perfect in weakness; but when we come to spiritual dangers and conflicts, there really is no power in heaven or in earth that can give us permanently the victory but the power of Christ from above working in us here below. We must come to feel that Christ is absolutely essential to us; that at the foot of His cross and the foot of His throne in heaven is the only strength which can carry any one of us through life on earth to life in heaven.

H. M. Butler, Harrow Sermons, p. 365.



Strength out of Weakness.

The true position of the Church of God in the world is that of weakness, and it is through this very weakness that she manifests her power. When the Christian is most sensible of his own weakness and most distrustful of his own strength, then the power of Christ rests upon him. The Saviour fills none but the hungry, and strengthens none but the weak.

I. A sense of weakness has a natural tendency to make us strong, because it puts us on our guard against temptation. We are never more in danger of falling into the snares of the devil than when we flatter ourselves that we are most secure.

II. A sense of weakness is calculated to give us strength, because it obliges us to lean upon the Saviour. Self-dependence is a broken reed. It may serve a good turn, perhaps, when no great pressure is to be sustained, but when trials and afflictions come, with their crushing weight, we must have underneath us the everlasting arms. The more we let go confidence in ourselves, the more abundant help shall we receive from God.

III. A sense of weakness has a natural tendency to make us strong by rendering us earnest and persevering in prayer. When good old Bishop Latimer was describing the way in which his father trained him as a yeoman's son, he said, "I had my bows bought me according to my age and strength: as I increased in them, so my bows were made bigger and bigger." Thus boys grow into crossbow-men, and, by a like increase in the weight of their trials, Christians become veterans in the hosts of the Lord.

J. N. Norton, Every Sunday, p. 385.



Strength in Weakness.

God's answer to Paul's prayer lays down a general law. God does not merely promise to perfect Paul's strength in that particular weakness: He states the general truth, a truth not peculiar to the spiritual life, though appearing there in its noblest aspect, that strength is perfected in weakness.

I. Strength perfected in weakness. We know that the converse is true: that weakness is perfected in strength; for both our reading and our experience show us that the greatest manifestations of weakness are constantly seen in those whom the world deems the strongest. On the other hand, illustrations are equally abundant of strength perfected in weakness. They are all about us in our ordinary life. The consciousness of infirmity often makes its subject so cautious, and puts him under such careful discipline, that he accomplishes more than another who is free from infirmity.

II. Look at the truth on its religious side. Then it comes into even stronger relief, because in the Christian economy weakness is assumed to be an universal condition, and dependence is therefore the universal law of the Christian life. There it is invariably true that real strength comes only out of that weakness which, distrustful of itself, gives itself up to God. There it is invariably true that God's strength shines through human infirmity, and often selects for its best and richest expressions the poorest, weakest, most burdened, of mankind.

III. In the text there is no encouragement to cherish weakness. Weakness is not commended as a good thing in itself. The object of Christian training is to make men strong; and the Psalmist tells us that God's children go from strength to strength. But weakness is a universal fact in human nature. Our Lord covers all humanity with the statement that the flesh is weak, and the text does tell us to recognise the fact and to provide against it by taking Another's strength. The thing which it does commend is the permission of conscious weakness to have Another's strength push up through itself and pervade and transform it, a

"Holy strength whose ground

Is in the heavenly land."

M. R. Vincent, The Covenant of Peace, p. 96.
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Verse 14
2 Corinthians 12:14
The Property Right we are to get in Souls.

I. God evidently means to make every community valuable to every other, and so far at least every man to every other. We see this on a magnificent scale in the articles of commerce. Here we find the nations all at work for each other in so many different climes and localities, preparing one for another articles of comfort, sustenance, and ornament, and then commerce, intervening, makes the exchanges, so that every people is receiving back to itself supplies that the whole human race, we may almost say, has been at work as producers to contribute.

II. Let us look a little into this matter of property and see how it comes. We get a property in things by putting our industry into them by ways of use, culture, and improvement. This makes our title, and then the ownership is bought or sold as by title. Just so when a Christian benefactor enters good into a soul: when he takes it away from the wildness and disorder of nature by the prayers and faithful labours he expends upon it, the necessary result is that he gets a property in it, feels it to be his, values it as being his. And how great and blessed a property it is to have, we can only see by a careful computation of the values by which he measures it. (1) First, as he has come to look himself on the eternal in everything, he has a clear perception of souls as being the most real of all existences—more real than lands and gold and a vastly higher property, because they are eternal, and the title, once gained, is only consummated by death, not taken away. (2) Next, finding this or that human spirit or soul in a condition of darkness and disease and fatal damage, he begins forthwith to find an object in it and an inspiring hope to be realised in its necessity. He takes it thus upon himself, draws near to it, hovers round it in love and prayer and gracious words, and more gracious example, to regain it to truth and to God. (3) Then, again, as we get a property in other men by the power we exert in them, how much greater the property obtained by that kind of power which is supernaturally, transformingly beneficent, that which subdues enmity, illuminates darkness, fructifies sterility, changes discord to harmony, war to peace, and raises a spirit to be a temple of God's indwelling life. (4) Furthermore, when one has gained another to God and a holy life, there is a most dear, everlasting relationship established between them, one leading, so to speak, the other towards eternity, and the other beholding in him the benefactor by whose work and example he is consciously exalted for ever, and this gracious relationship will give them an eternally mutual property in each other. (5) The salvation of men is thus seen to be a work that ought to engage every Christian, and a work that, to be fitly done, must be heartily and energetically done.

H. Bushnell, Sermons on Living Subjects, p. 148.



Reference: 2 Corinthians 12:15.—J. Armstrong, Parochial Sermons, p. 259.

13 Chapter 13 

Verse 1
2 Corinthians 13:1
The Gospel Witnesses.

Consider some points of agreement between St. Paul and St. James.

I. Take the New Testament as we have received it. Admitting that there were two principles at work in the development of the Christian Church, they are inextricably united as regards the documents of faith. Consider the Epistle to the Hebrews, which would be sufficient evidence, if there were no other, of the identity of St. Paul's doctrine with St. James's. Be as disputatious as you like about its author; still it comes at least from the school of St. Paul, if not from that Apostle himself. Now look through it from beginning to end, observe well its exhortations to obedience, its warnings against apostasy, its solemn announcement of the terrors of the Gospel, and further its honourable treatment of the Jewish law, which it sets forth as fulfilled, not disrespectfully superseded, by the Gospel, and then say whether this Epistle alone be not a wonderful monument of the essential unity of the Gospel creed among all its original disseminators.

II. In the case of the original Apostles the intention of delivering and explaining their Divine Master's teaching cannot be mistaken. Now of course St. Paul, professing to preach Christ's Gospel, could not but avow such an intention also; but it should be noticed, considering that he was not with our Lord on earth, how he devotes himself to the sole thought of Him; that is, it would be remarkable were not St. Paul Divinely chosen and called, as we believe him to have been. The thought of Christ is the one thought in which he lives; it is the fervent love, the devoted attachment, the zeal and reverence, of one who had heard, and seen, and looked upon, and handled the word of life.

III. The doctrine of the Incarnation, or the Gospel economy, as embracing the two great truths of the Divinity of Christ and the Atonement, was not (as far as we know) clearly revealed during our Lord's ministry. Yet how close is St. Paul's agreement with St. John. I consider the exact accordance between these two men (to all appearance as unlike each other by nature as men could be) to be little short of a demonstration of the reality of the Divine doctrines to which they witness. "The testimony of two men is true," and still more clearly so in this case supposing (what unbelievers may maintain, but they alone) that any rivalry of schools existed between these holy Apostles.

IV. St. John and St. Paul both put forward—(1)the doctrine of regeneration; (2) the praise of charity as the fulfilling of the law and the characteristic precept of the Gospel; (3) the duty of almsgiving; (4) self-denial; (5) the Holy Eucharist. Beyond controversy the agreement is in essentials: the nature and office of the Mediator, the gifts which He vouchsafes to us, and the temper of mind and the duties required of a Christian; whereas the difference of doctrine between them, even admitting there is a difference, relates only at the utmost to the Divine counsels, the sense in which the Jewish law is abolished, and the condition of justification, whether faith or good works. A difference of opinion as to the latter subjects cannot detract from that real and substantial agreement of system visible in the course of doctrine which the two witnesses respectively deliver.

J. H. Newman, Parochial and Plain Sermons, vol. ii., p. 175.
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Verse 5
2 Corinthians 13:5
I. All Jewish history, the Apostle had told the Corinthians, was an ensample to them, upon whom the ends of the world had come. They were as liable to forget the new and better covenant as their forefathers were to forget the inferior one. They were as likely to think that they were not the children of God as those who were under the Law that they were not His servants. The consequences would be the same in kind, worse in degree: heartlessness, idolatry, division, self-exaltation, alternating with despondency. It was most needful for them to examine themselves, whether they were getting into this state of indifference and forgetfulness, to see whether outward as well as inward tokens did not show that it was creeping upon them, whether they were not conscious of a continual and growing degeneracy, whether the loss of brotherly feelings towards men did not accompany the loss of filial feeling towards God.

II. St. Paul goes on, "Know ye not your own selves, that Christ is in you?" The Apostle has been speaking of self-examination; now he speaks of the self-knowledge which justifies that examination, which makes it a reasonable, a possible, exercise. He speaks out the name of the invisible Lord and Teacher of his own spirit; he says to each man, "He is the Lord and Teacher of my spirit." He says that He has come into the world, and taken the nature of men upon Him, and died the death of men, and risen from the dead as man, and ascended on high as man, and is ever living as man at the right hand of God.

III. Self-examination involves no wretched poring over our own motives. It leads us at once to turn from the accusing spirit, which tells us that we are yielding to some vile motive that will lead to some vile act, and to ask for the inspiration of Him in whom are the springs of all right action. This examination involves no neglect of plain work for the sake of morbid contemplation. It is in work we learn what we are liable to become if we have no helper, if we are left to ourselves. The temptation to be fretful and cowardly, to utter keen and bitter words, to feed upon flattery, to feed upon thoughts of malice or lust, to palter with dishonesty in common acts, to lie for the sake of a worldly end or of a godly end, the temptations of each particular craft and calling, the temptations of domestic life, of national life, of ecclesiastical life—these are the schools in which men have learnt to examine themselves, in which they have learnt the feebleness of mere rule, the necessity of a present living Teacher, in which they have found what this old nature is, which has to be mortified and crucified, what that new and true man whom Christ would renew in us day by day.

F. D. Maurice, Sermons, vol. iii., p. 207.



The Necessity and Right Method of Self-examination.

I. Consider the necessity of self-examination. Every one stands placed against a standard unseen, but real, that by which God judges and marks the spiritual state of every one, the eternal law, the rule of Christian character. Every one stands in some certain, precise, discriminated relation to this grand rule of judgment. That is his true and exact condition. There is a manifestation of the Divine rule, and there is himself to bring, with all his consciousness, into comparison with it. And the state he is in, by the decision of that rule, is the state of his relations with all that is the most solemn in heaven and earth, in time and eternity. Therefore "know your own selves."

II. Notice the objects of self-examination. The earnest force of this examination should fix on the points named by the Apostle: "whether ye be in the faith, whether Jesus Christ be in you." It should not expend itself on the mere external conduct, for if that alone, in its simple gross sense, were to be taken account of, a well-regulated formalist or Pharisee, nay, possibly a hypocrite, might go off to considerable self-complacency. And you can imagine how often man has been frightened out of his soul to take refuge in the apparently better quality of his conduct. Any impulse the examiner feels to do so should warn him to stay a while longer there, in the interior. Doubt and uncertainty ought to be a powerful incentive to self-examination. For surely the chief questions in the concern cannot be decided too soon. Indeed, to be content to remain in doubt would itself be one of the most ominous signs. If the true state of the case be unhappy and unsafe, it should be distinctly seen, that the soul may be instantly in action. If the state be, on the whole, such as the supreme Judge approves, and safe for time and eternity, who would not in this evil world desire to possess the joy of knowing it to be so?

J. Foster, Lectures, 1st series, p. 337.
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Verse 8
2 Corinthians 13:8
The Sceptic's Unconscious Ministry to the Truth.

I. Two things are terribly fruitful of scepticism, nay, are its chief parents in all ages: (1) the folly, vice, and passion which are mixed up with the life of all the Churches; (2) the narrowness and selfishness of their dogmatic conceptions of Divine truth. Scepticism of a very bitter kind is always generated when the Churches are very worldly. Men take the truth and the error, the good and the evil, together; and if the error and the evil seem to predominate, they say, and set themselves to prove, that the root must be bad which bears such fruits. Christ bears in all ages, as of old, the shame of the sins of His servants, and the sceptics arm themselves with scourges to chastise the vices and follies of the Church. But the main point of importance is the other. Scepticism is generated when Churches grow arrogant and oppressive, and frown on all attempts otherwise than by preaching their dogmas to widen the realm of truth.

II. It seems as if just now a rebellion had risen in every direction against the authority of the Church, not against truth, but against truth on Church authority. The Christ of authority, as the Church believes in Him, men will not have. They say, No; we will build up a new, more natural, more human, image of Christ for ourselves and for the world. Let them build. It is with an honest heart in the main that they make the effort; they have only to search deeply enough and to see far enough to discover for themselves that the only simple Christ, the only natural Christ, the only human Christ, the only Christ who can supply man's need and satisfy man's longings, and fill the throne which is waiting the advent of Emmanuel in every human breast, is the Christ whom prophets foretold, whom Evangelists portrayed, whom Apostles proclaimed, whom the Church of God in every age adores.

J. Baldwin Brown, Christian World Pulpit, vol. xiv., p. 145.
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Verse 10
2 Corinthians 13:10
The Christian View of the Perfectibility of Man.

I. One of the general ideas naturally arising at the repetition of such words would be that in futurity is the greatness of man, and that hereafter is the grand scene for the attainment of the fulness of his existence.

II. Another thing we may observe upon the words is that it is most gratifying to see the Divine revelation concerning the attribute, the condition, of perfection on any terms, in any sense, at any future period, with human nature. It would be gratifying if this were but intimated as a mere possibility; it is most emphatically so to see it expressed as an assurance, a promise. Looking at man, we seem to see a vast collection of little beginnings, attempts, failures, like a plantation on a bleak and blasted heath; and the progress in whatever is valuable and noble, whether in individuals or communities, is so miserably difficult and slow. Then how delightful it is to see revelation itself pronouncing as possible and predicting as to come something perfect in the condition of man.

III. Next, observe that this prediction of something perfect to come relates to knowledge. This is somewhat surprising. It seems more easy to conceive of perfection in another state attained or conferred in any of what may be called the moral attributes than in knowledge, even in any moderate and comparative sense. Such knowledge would imply (1) the exclusion of error, or, in other words, that all opinion will be truth. (2) It will be perfectly adequate to the infallible direction of all the activities of the superior state. (3) Those who have it will possess as much as is indispensable to their happiness, and will be sensible that they do so.

IV. Lastly, if there will be, as none can doubt, in the heavenly state, different degrees in the felicity of the redeemed spirits, and if knowledge will be one great means of felicity there, who may be expected to possess the highest attainments of it? Not necessarily those, even good men, who possessed the most of it here, but rather those who have excelled the most in piety, in devotion to God and Christ and the cause of Heaven in this world. God can, by one great act of His rewarding power, make them the highest in intelligence, and it is reasonable to believe He will.

J. Foster, Lectures, 1st series, p. 402.
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Verse 14
2 Corinthians 13:14
The Covenant of Redemption.

I. Consider the character of this covenant, for this is a point of the highest importance as regards our thoughts, and our hopes, and our actions. The character of God's covenant of redemption is love. The will of the Father is to gather the Christian into Christ with an everlasting salvation. All adverse appearances, all interruptions to the consciousness of this, arising from himself or from the world, must not for a moment outweigh the great central truth that God loveth him. In holding this fact in full acknowledgment of his position in Christ, consist his safety and his life. "Thy will be done" is the expression of a soul which knows and feels this. We must be tried: we must be purified; the dethronement of self and the setting up of God in our hearts cannot take place without a struggle, a war, within. This conflict may be fierce and long-continued; it may seem like the rending asunder of soul and spirit; it may bring us down into the depths of dispiritedness, and almost extinguish our hope; but let not any intensity of conflict, or any self-loathing, or any forebodings for the future ever cause us to forget that the mind of God to us is love.

II. Other points to be considered regard the covenant itself. And one is that Holy Scripture uniformly sets it forth to us as a covenant made and ratified before the foundation of the world. Another important thing for us to regard who receive and acknowledge the glory of the Eternal Trinity is the intelligent and clear appreciation in our spiritual life of the parts and offices of the Divine Persons in our redemption. In the purpose of the Father, it had its ground, and has its continuance. It is His will that we should be saved and come to the knowledge of the truth. In the finished work of the Son on earth and His high-priesthood in heaven, it had, and has, its actuality as it now exists. And God the Holy Spirit begets and carries on in our souls this spiritual life, dwelling in us, purifying our hearts and motives, making us holy and gradually more and more like God. Let this important fact be ever borne in mind: that our recognition of the wonderful love of God in redemption may be no barren acquiescence in an orthodox doctrine, but a quickening reality in our own hearts and lives, full of seeds of love, and peace, and joy, and increase in holiness.

H. Alford, Quebec Chapel Sermons, vol. iv., p. 290.
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